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CHAPTER I 
INTRODDCTION 
The Khilafat-o-Mulukiat by Maulana Maududi is an 
attempt to acquaint the urdu knowing readers of the true 
nature of the Islamic Khilafah and its gradual transforma-
tion into kingship. This study is divided into three parts. 
In the first part the political teachings of Quran together 
with the principles of Islamic polity are discussed. In the 
second part various stages of transformation of Khilafah are 
noticed, while in the third religious and political 
differences among the Muslims and the role played by the 
ulama are discussed. 
First part of the Book 
The first part which consists of two chapters is 
infact an outline of the political structure of Islamic 
Khilafah. Discussing the theoritical basis of the Islamic 
political system, he begins with the teachings of the Holy 
Quran, formulates as many as seventeen points and enumerates 
the principles of Islamic govermenance; all this is 
discussed under nine heads. The total sum of the two 
chapters is the accumulation of all the Quranic verses and 
Islamic principles relating to the right form of government 
or the political structure of the Islamic Khilafah. 
According to Maududi the right form of government for 
mankind is the one in which people of state relinquish their 
claim to soverignty in favour of Allah and, after recogniz-
ing the legal supermacy of Allah and his Apostle, accept the 
position of Khilafah (Vicegerency) under the suzarinity of 
the rightful ruler . In this capacity all the legislative, 
executive and judicial powers of the state will necessarily 
be circumscribed by the limits which are as follows: 
1. That an unadulterated obedience is the prerogative of 
Allah alone; that itis His law that should rule supreme; and 
that to obey others or to follow one's own wishes against 
2 
the law of Allah is not permissible . 
2. That the prophets are the only source of our knowing 
the law or will of Allah. They alone are the bearers of 
revelation and in a position to convey to mankind the 
commandments and directions of their lord. They are the 
persons divinely authorized to explain those commemdments by 
their word and deed. Thus the prophets are the embodiments 
of the legal soverignty of Allah. That is why obedience to 
3 them IS considered to be obedience to Allah Himself . 
3. That the commandments of Allah and the prophet of 
Islam constitute the supreme law and the Muslims as such 
cannot adopt any attitude other than that of complete 
submission to it . 
Thus Maududi states that all the powers possessed by 
Man in this world are infact not his own, but have been 
endowed to him by Allah Almighty. The Lord himself has 
assigned to man this position in which he may exercise the 
delagated powers within the limits prescribed by Him. Man 
is thus not an independent master but a vicegerent of the 
• 5 real soverign . 
The author further explains that the government of a 
state established with a view to running an Islamic Khilafah 
can not claim an absolute or unqualified obedience from the 
people. They are bound to obey it only so long they 
exercise powers in accordance with the divine law revealed 
in nature and the sacred book. There can be neither 
obedience nor co-operation in sin and aggression . 
After examining the nature of Khilafah Maulana 
Maududi very clearly states that in all the affairs of the 
state, right from its constitution to the election of its 
head and members of its parliament and the matters of 
legislation and administration should be based on counsel or 
consultation . 
Quranic Political Teachings 
In the first chapter the author has made an extensive 
use of Quranic verses in order to highlight the political 
side of Islam. But strangely enough, several of them have 
no connection with political system or nature at all; some 
are infact general guidelines, relating to the comprehensive 
aspects of life and total sum of Din, while some others are 
essentially or indirectly related to Islamic political 
system. 
Maududi quots the following Quranic verses number 104 
and 105 of surah 'Aal-i-Imran under the heading "Freedom of 
association". 
"And let there be among you a community calling 
others to good and commanding equity and forbidding evil. 
And it is these who are blissful". 
"And do not as those who separated and differed among 
themselves after there had come to them evidences. These 
are the one's for whom shall be a torment mighty". 
Both these verses have nothing to do with Islamic 
political system. As is clear, the verse no. 104 deals with 
the propagation of good providing three fundamental 
principles for the betterment of a Muslim society as a whole 
viz, propagation of good, enjoining the right and forbidding 
8 the wrong . 
The verse no. 105, as discussed by Abdul Majid 
Daryabadi, concerns the distinction between the Jews and 
Christians who were moved by self interest and other ignoble 
acts and split into sects and subsects and they differed 
concerning the nature, person and attributes of Allah, the 
9 
ressurction and other vital doctrines . 
The Quranic verses nos. 191 and 256 of Surah 
al-Baqarah quoted by Maududi under the heading "Freedom of 
faith and Conscience are also non-political. For instance 
verse no.191 of Surah Baqarah says: 
"And persecution is worse than slaughter" 
According to Daryabadi and other commentators this 
verse deals with the vices of the Makkans and their crimes 
such as idolatry, treachery, perfidy, wanton persecution of 
Muslims and aggression in fighting that causing greater 
harm; leading to grave consequences. 
The above quoted verse permits the believers to slay 
those against whom fighting is commanded in verse no.190, 
while the fighting is going on, wherever they are found. 
They are also commanded to drive the enemies out of the area 
from where they had been driven by the unbelievers while 
giving this command, however, verse no. 191, says that there 
should be no persecution, because it is worse than slaughter 
and since the non-believers were guilty of persecution 
against the Muslims, they were liable to be put to death and 
to be turned out from Makkah which they had occupied by 
sheer force. Thus the purpose of permitting the believers 
to fight was to end the persecution , and therefore 
fighting was to cotinue as long as the enemies were ready to 
fight; but if there was no fighting from the otherside, the 
believers also had to stop fighting except against the wrong 
doers. It all shows that the verse quoted by Maududi for 
proving the right to freedom of faith and conscience is not 
borne out by it at all. 
The verse no. 256, of Surah al-Baqarah " la ikraha 
fid-Din" i.e. there is no compulsion in religion, is also 
non political. This, infact, setup an Islamic rule or 
principle that nobody should be forced or compelled to 
accept Islam; making it choice of a person on his free will. 
Islam actually stands for freedom of religion and, 
therefore, according to it, everybody is free to choose for 
himself, and follow the religion he likes. Abdul Majid 
Daryabadi writes that this is the doctrine of toleration in 
Islam. 
It may, however, be noted that the compulsion 
prohibited in this verse is the one used for conversion to 
Islam; but once a person become Muslim he would be compelled 
to remain Muslim and if he goes back on his religion he 
would be treated as an apostat (murtad) and may be killed 
for this henious crime. 
The Quranic verse no. 83 of Surah 'Aal-i-'Imran "And 
to him submits whoever is in the heavens and the earth, 
willingly or unwillingly" under the heading of soverignty of 
Allah and its recognition by the created infact relates to 
the universe, and does not concern with the submission of 
mankind. As total submission to Allah is the religion of 
Allah i.e. Islam, everybody who submits to Allah is a 
Muslim. Thus submission to the will of Allah is the most 
fundamental and basic principle which is inherently working 
throughout the universe. Similar statements are also 
contained in verses nos.l5 and 16 of Surah al-Rad and no. 18 
of Surah al-Haj. 
Abdul Majid Daryabadi while interpreting verse no.83 
of Aal-i-Imran writes that all things of nature, whether 
heavenly ones or earthly, bow down to His decrees and have 
perforce to submit to His physical laws- so exalted is He! 
13 His religion alone is worthy of acceptance. 
Actually Maududi fails to understand and draw a line 
of distinction between the total and unqualified submission 
of natural things and the partial and qualified obedience 
of human beings; for we all know that most of the people do 
not submit to and obey Allah as they should; rather they 
defy Him. 
The verse no.59, of Surah al-Nisa "0 you who believe! 
obey Allah, and obey the messenger and those charged with 
authority among you" has been declared by Maududi as a 
political verse or of political importance. 
It may be noted that this verse commands the 
believers to obey Allah and the messenger and those charged 
with authority among the Muslims in every facet of life. It 
is not only a political command but a blanket order to obey 
all the true leaders of the Islamic ummah in each and every 
8 
act of life. But Maududi had narrowed it down to political 
aspects only. 
These are a few examples. There are a large number 
of Quranic verses which Maududi quotes as political verses 
but in fact they are universal or at least non-political 
such as; al-Baqarah: 216,220, al-Maidah:38-40, al-An'am:164, 
al-Rahman: 60, al-Haj; 65 etc. 
The Quranic verses discussed by Maududi as political 
teachings of the Quran are infact comprehensive and 
universal as they take into their consideration all human 
matters relating to social, philosophical, judicial, 
political, economic and a host of other matters. 
Islamic Principles of Polity 
In the second chapter the author discusses some charac-
teristic principles of Islamic state which are as follows: 
1. Sovereignty belongs to Allah and the Islamic state is 
infact a vicegerancy, with no right to exercise authority 
except in subordination to and in accordance with the law 
14 
revealed by Allah to His prophet. 
2. The Shariah (i.e. Quran and Sunnah) is the supreme 
law and everyone from the lowest situated person to the head 
of the state is to be governed by it. 
3. All Muslims have equal rights in the state. No 
individual, group, class or people is entitled to any 
special previleges, nor can any such distinction determine 
anyone's position as inferior. 
Of course this blanket equality is not given in 
Islam. Muslims have equal religious rights but social, 
economic and other rights vary according to the merits of 
individual or class. Similarly groups or classes have also 
special rights on the basis of their services. 
4. The government, its authority and institutions are a 
trust of Allah and the Muslims and ought to be entrusted to 
the Allah- fearing, honest and just persons; and no one has 
a right to exploit them in ways not sanctioned by or 
17 
abhorrent to the Shariah. 
5. The head of the state should be appointed on the 
basis of the consultation of the Muslims and their concurr-
ence. He should run the administration and undertake legis-
lative work within the limits prescribed by the Shariah in 
18 
consultation with Muslims. 
From the discussion of Maududi one gets the 
impression that all Muslims should be consulted in the 
matter of the Khalifah's election and the government 
administration. This comprehensive and all-pervading nature 
of consultation (Shura) is neither required or prescribed in 
Islam, nor supported by historical facts. 
10 
All the first four Khulafa were elected by a small 
group of the Sahabah or at large by the people of Madinah. 
Mulla All Qari writes that consensus of the whole ummah for 
19 the election of a khalifah is not required in Islam: 
20. The khalifah is to be obeyed ungrudgingly in whatever 
is right and just; but no one has the right to command 
w J- • ^u • ^ . 20 
obedience m the service of sm. 
This principle is infact true but Maududi claimed 
that oath of allegiance (bayah) to the prophet Muhammad 
(p.b.u.h.) is also conditional by obedience in Maruf only, 
and quotes the Quranic verse no. 12 of Surah al-Mumtahinah. 
"Nor they shall disobey thee 
in anything reputable". 
This claim of Maududi is clearly false in view of the 
following Quranic verses: 
Quran says: Accept what the Holy Prophet Muhammad (P.b.u.h) 
gives and keep away from what he forbids (Hashr, 59:7), 
because whatever the prophet says is not out of his own 
desire but it is from Allah (Najm, 53:3-4) and he has been 
sent so that he may be obeyed by the command of Allah (Nisa, 
4:64); and whoever obeys the prophet obeys Allah (Nisa, 4: 
80). 
So these Quranic verses prove that whatever the 
prophet Muhammad (P.b.u.h.) demanded is incumbent upon 
Muslims to follow it, because the prophet of Allah (P.b.u.h) 
11 
could never possibly order anything contrary to Allah's 
command. 
Therefore, Maududi's attempt of making the obedience 
to the Prophet (P.b.u.h) conditional is quite misleading. 
Moreover, the obedience to Allah is also through obedience 
to the prophet Muhammad (P.b.u.h). Allah has no physical 
existence and therefore we can neither see Him nor hear Him. 
7. Those who seek the office of the khilafah or any 
other office should not be appointed, as it is a prescribed 
21 law of Islam. Theoretically as well as on the face-value 
this principle seems to be quite charming, but historically 
and practically it is not so. At least the members of the 
panel of the candidates of khilafah set up by Umar clearly 
suggests that some of them were eager to obtain khilafah or 
at least Ali always wished to acquire that coveted post. 
Plainly speaking, a person who stands for the post of 
khalifah becomes its seeker. Should be he deprived of 
election on this basis? Actually this principle can not be 
so rigidly applied in this case. 
8. The foremost duty of the khalifah and his government is 
to institute the Islamic order of life, to encourage all 
22 that is good, and to supress all that is evil. 
9. It is the right, and also the duty of every member of 
the Muslim Community to check the occurrence of things that 
23 
are wrong and abhorrent to the Muslim state. 
12 
Second Part of the Book 
The second part of the book comprises three chapters. 
First delas with Right Khilafah and its characteristics, 
which are discussed under seven heads. The second deals 
with the changing of Right Khilafah into Monarchy, which is 
the main thesis of the book, and is divided into seven 
stages. They deal with the historical development that took 
place in later periods and pushed the khilafah to Monarchy. 
The third differentiates and makes distinction between the 
two forms of government i.e. Khilafah and Monarchy. This 
chapter brings out the comparison in the form of 
characteristic features of Right Khilafah . Maududi 
presents his theory of annihilation of these features in 
Monarchy that was built on the ruins of the true Islamic 
Khilafah. 
Third Part of the Book 
Part third deals with the Religious and political 
differences of various Muslim sects and the role played by 
some ulama. It includes the last four chapters of the book. 
The author discusses the theological differences among 
Muslims, their origins and causes especially the role of 
Abu Hanifa and Abu Yusuf is minimizing these differences and 
leading the Muslim ummah to unity, political as well as 
theological. 
13 
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CHAPTER II 
RIGHT KHILAFAH AND ITS CHARACTERISTICS 
In the third chapter Maududi discusses the character-
istics of the rightly-guided khilafah (Khilafat-iRashidah) 
and classifies them under seven heads. Of them the first is 
that it was an Elective Khilafah, and all the first four 
khulafa were the elected rulers, for they were elected by 
all the people of Madinah, who infact represented the whole 
Islamic world. On this assumption he justifies the election 
of Abu Bakr, Umar, Uthman and Ali, and projects as if all 
the four were elected by the people. He cites some tradi-
tions and reports of Bukhari, Tabari, Ibn Athir, Ibn Kathir, 
Ibn Qutaybah, Masudi, Ibn Sad and some others which pertain 
to the election of the first four khulafa and its modes, 
and draws conclusion that the consensus of the Khulfa-i 
Rashidin as well as all the Sahabah was that the khilafah is 
an elective office which should be held by mutual consul-
tation of Muslims and their free choice. In their opinion 
heriditary or forcible occupation of power was not khilafah, 
it was kingship. Then he describes the difference between 
the two systems by citing a report in which Abu Musa Ashari 
is reported to have said that the imarah (Khilafah) is that 
which is held by consultation and the mulk (Kingship) is 
that which is occupied with the force" of sword. 
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This interpretation of Maududi is in principle true, 
but his discussion is not only simplistic, but also full of 
contradictions, for it ignores many historical facts. First 
of all, he ignores the true nature of various modes of 
election adopted by the vunmah or the reigning khalifah in 
the case of the first four khulafa. 
Election of the First Khalifah 
In the assembly of Saqifa of Banu Saidah after 
initial discussion, Umar proposed Abu Bakr's name for 
khilafah before the assembly which commprised only three 
"Muhajars" and some "Ansar" of Khazraj and Aus who took 
pledge of loyalty to Abu Bakr and elected him khalifah . 
Next day Abu Bakr's election was confirmed by the Muslim 
2 
Congregation who had assembled in the mosque of Madinah . 
Initial as well as final election of Abu Bakr as 
khalifah of Islam was made by some groups of Ansar and 
Muhajirin. All the Muslims of Madinah had not participated, 
although they agreed to it, because the mosque of the 
prophet (p.b.u.h.) could possibly not accommodate all 
Muslims of Madinah. Moreover, Maududi does not refer to the 
absence of some notables of the iimmah from his election, as 
we are told that celebrities like Ali and his supporters 
from Banu Abd Manaf such as Abu Sufian, Khalid b. Said etc. 
and Said b. Ubadah, the chief of Khazraj, and some of their 
advocates did not agree to the election of Abu Bakr and the 
most of them accepted Abu Bakr after some time. It brings a 
16 
few facts to light; 
1. That the election of Abu Bakr was consumed by the 
majority of the notables of Madinah. 
2. Some notables disagreed and never reconciled. 
3. Whole Muslim population did not participate. 
4. They gave their approval by their silence and 
obedience. 
Election of the Second Khalifah 
Abu Bakr, nearing his end got a will written in 
3 favour of Umar. So Umar was nominated by Abu Bakr. If 
general consultation was a necessary condition for the 
election of a khalifah it was not fulfilled by the first 
khalifah in the selection of his successor. All the 
historical narrations suggest that the first khalifah never 
consulted the ummah or general people before nominating 
Umar; at best it can be said that he consulted only two or 
three persons and that cannot be regarded as consultation, 
because the ruling khalifah did not allow his so called 
councillors to speak of their free will; besides he ordered 
them to keep his consultation a secret. On the basis of 
historical reports Umar's rise to power can at best be 
called nomination by the ruling khalifah and his personal 
selection without any reference to the general masses or for 
4 
that matter to the people of opinion (ahl al-Ray) . 
17 
Election of the Third Khalifah 
Uthman's election is totally different, if compared 
to his predecessors. During Umar's last days he appointed 
an electoral council to decide the issue of succession. The 
panel consisted of six persons; Uthman, Ali, Talha, Zubair, 
Abdur Rahman b. Auf and Sad b. Abi Waqqas . This Council in 
the end delegated its power of proposing a suitable person 
for khalifah's office to one of its members, namely, Abdur 
Rahman b. Auf. The latter as the Convener of the council 
after consultation with leaders and possibly with general 
masses of Madinah selected Uthman as the third khalifah and 
his bayah was taken by all. 
The mode of election of the third khalifah raises a 
number of questions: 
1. Who gave the authority to Umar, the ruling 
khalifah to deprive the whole unmah of its power 
of election, and confine it to a group of six 
persons only? 
2. The ruling khalifah had not consulted the ummah or 
its leaders before nominating this council. 
3. Thus how he could ignore the free consultation and 
deprive the people of exercising their free will? 
4. Did the convener of the council act upon his own 
perception of conditions or really took the will 
of the people at large? 
There are several other questions that are left unanswered. 
18 
Election of the Fourth Khalifah 
After Uthman's assassination, Ali was chosen as the 
fourth khalifah of Islam. Historians have produced 
different reports about his election or khilafah. The 
following narrations seems to be most convincing. 
On the death of the third khalifah insurgents were 
masters of the city; Madinah was completely under their 
control. There was no khalifah for five days after. 
Uthman's murder . Most of the companions of Prophet 
(p.b.u.h) had left Madinah during the dark days of the 
7 
holocaust . The few who remained their felt absolutely 
helpless. They sat in their homes and allowed the rioters to 
have their way. There was no khalifah after the tragedy. 
So the assassins of Uthamn wished to choose a khalifa of 
their own choice. Egyptians came to Ali and requested him 
to accept their leadership '•/hich he refused. Some men from 
Basrah went to Talhahwith a similar request and got the same 
answer. The rioters of kufah made the same request to 
Zubair. He too refused. When all the three refused, they 
went to Sad and requested him to accept khilafah, but he too 
denied. At last they went to Abdallah b. Umar, he also 
o 
turned down their request . 
Now the conspirators, afraid of the consequences 
threatened people and said, if you could not select a 
khalifah we will kill Ali, Talha and Zubair^ . So the people 
thought there would be a great riot without a khalifah and 
19 
they approached Ali who eventually agreed to take the 
responsibility of guiding the affairs of the Muslims 
Next day (Friday) all came to the Prophet's mosque to 
take the pledge of loyality. Malik b. Ashtar was the first 
to take the pledge . He was followed by others. Some are 
of the opinion that Talhah •was the first to take the pledge, 
but this is not correct, because some reports suggest that 
Talhahand Zubair were coerced by Malik b. Ashtar and some 
12 
other rebels for taking oath to All 
Ibn Khaldun also describes that they took the pledge 
of Ali on his demand, and under duress. According to the 
report other great companions such as Sad b. Abi Waqqas, 
13 Abdullah b. Umar etc. also recognized Ali under threat 
Maududi argues that the majority of the Muslim ummah 
recognised Ali as the fourth khalifah with the exception of 
a very microscopic minority of seventeen or twenty persons. 
But a report in Ibn Kathir suggest that the majority was out 
14 
of Madmah at the time of the bayah of Ali . Further, some 
others took his pledge on the condition that he would take 
15 
revenge for the blood of Uthman . Shah Waliullah is of the 
opinion that his election was not agreed upon; it was a kind 
of hung obedience 
Analysis 
From the above facts it becomes clear that the mode 
of succession is different in each and every case of the 
election of the pious khulafa. The most important points in 
20 
this regard are as follows: 
1. In the election of all the first khulafa general 
consultation with the Muslim masses was not done. 
2. Abu Bakr was elected by the people of the Saqifah 
of Banu Saidah and his election was ratified or 
confirmed by the group of Muslims who assembled in 
the mosque of the Prophet (p.b.u.h.) which could 
accommodate only a few hundred people. 
3. Umar was nominated and no Shura or general 
consultation preceded it, if any consultation was 
done it was restricted with a few chosen people 
and which does not meet the principle of the 
general consultation. 
4. Uthman's election was done by a committee of six 
persons excluding all the great Sahabah, not to 
talk of the Muslim masses. 
5. In the case of the third khalifah no ratification 
or confirmation was sought from the Muslim masses. 
6. Ali was elected by a section of the people of 
Madinah; the majority was not consulted or for 
that matter did not vote; it was conditional also. 
7. The most important feature is that Muslim commu-
nity as whole spread over vast territories of the 
Islamic state was never consulted. 
8. In almost all the cases there were exceptions that 
a minority, however microscopic it might have 
been, did not take pledge of the khalifah. 
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Misinterpretation of the Shariah Rules 
Maududi's another surmise that the relatives are not 
entitled to become khalifah or officers of the state is not 
borne out by the facts. Further his reference to and subs-
tantiation of this statement is also faulty. For instance, his 
derivation that Umar deprived his son, Abdullah of the right 
to be included among the candidates of the khilafah on the 
basis of the tradition that he could not know how to divorce 
17 his wife , does not relate to the issue kinship, but to the 
lack of knowledge of the some issues of the shariah; meaning 
that he suffered from some demerit; and that he was not 
disqualified because of his relation to the dying khalifah. 
Theoretically speaking, the election of the khalifah 
in Islam is not conditioned by the necessary consultation of 
and confirmation by the Muslim masses. As the various modes 
of election of the first four khulafa suggest nomination 
without consultation was as valid as the direct election by 
the people. Maududi is surely influenced by the European 
concept of elective government which has its own drawbacks 
and need not to be discussed here. 
Unbiased Governance 
Another distinctive feature of the Islamic khilafah 
which Maududi highlights is that it is always, as it was in 
the period of the pious khilafah, free from tribal, racial, 
sectarian or parochial biases and prejudices. On that basis, he 
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draws a parallel between the Khilafat-i Rashidah and the 
later Umavi period, calling the first as the model Islamic 
khilafah and the second as an embodiment of the tribal and 
parochial predilections. In this connection Maududi cites a 
number of examples from Islamic history to substantiate his 
stand. 
1. Maududi refers to Sad b. Ubadah's refusal of 
pledge to Abu Bakr due to tribal bias. 
2. He also charges Abu Sufian of suffering from the 
tribal/family bias for his exclamation on the 
appointment of a man of the humblest family of 
Quraish in preference to the great family of Banu 
Abd Manaf and of exhortation to Ali to rise 
against the first khalifah and of mustering 
required military power for that purpose. 
3. Maududi quots a tradition of Ibn Abd al-Barr that 
the second khalifah Umar had apprehension 
during his last days that if Uthman elected he 
would adopt a policy of favoritism by giving high 
posts to the family of Uqba b. Abi Muayt, and if 
Ali elected he would favour Banu Hashim. 
Regarding the first example historical facts suggest 
that in the beginning Sad b. Ubadah among the Ansar and Ali 
among the Muhajirin and several members of Banu Hashim, 
TaLhah of Banu Taym and Zubair of Banu Asad had not pledged 
18 loyalty to Abu Bakr . According to this tradition Sad b. 
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Ubadah's refusa] to Abu Bakr's bayah was not motivated by 
his tribal prejudices, but by other considerations which had 
motivated other great Sahabah among the Ansar and the 
Muhajirin. But this tradition is contradicted by Tabari and 
Ibn Khaldun who hold according to another report, that Sad 
b. Ubadah had taken the pledge of loyalty to Abu Bakr on 
19 
the very same day i.e. at Saqifa Banu Saidah . On the 
other hand, Ali b. Abi Talib of Banu Hashim took the oath of 
allegiance to Abu Bakr six months after the sad demise of 
20 Prophet Muhammad (p.b.u.h.) . This is also confirmed by 
Imam Bukhari who holds that Ali acknowledged Abu Bakr's 
khilafah only after the death of Hadrat Fatimah who died six 
21 
months after the Prophet (p.b.u.h.) 
Second example referred by Maududi regarding the 
tribal prejudice of Abu Sufian also appear to be false and 
unfounded. If he was motivated by family feuds then why he 
approached Ali who was a Hashmi and why he did not instigate 
Uthman who belonged to his own clan of Banu Umayyah. This 
indicates clearly that Abu Sufian's so called behaviour was 
dictated by the pragmatic considerations and political power 
22 
of Banu Abd Manaf i.e. the combination of four Quraishy 
families Banu Hashim, Banu Umayyah, Banu Nawfal and Banu 
Mattalib. 
It is also difficult to accept Ibn Abd al-Barifs 
tradition as cited by Maududi. First this might have been 
apprehension of Umar but a question arises why did he 
24 
include these two persons who suffered from tribal prejudi-
ces, according to his estimates in the electorial 
23 
college or the committee of candidates . However, mention 
of or reference to Uthman's favoritism to the family of 
Uqbah b. Abi Muayt is not only suspect but incorrect also, 
because from the family only one person VJalid b. Uqbah was 
appointed by Uthman as the governor of Kufah. Incidentally, 
he had earlier been appointed by the Prophet (p.b.u.h.) Abu 
24 Bakr and Umar on a number of posts . So it becomes clear 
that this report is not reliable. 
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CHAPTER III 
STAGES OF TRANSFORMATION OF KHILAFAH INTO MULUKIAH(MONARCHY) 
The fourth chapter entitled "Right Khilafah to 
Monarchy" is the main theme of the book(Khilafat-o-Mulukiat) 
discussing the changes and alterations that changed khilafah 
into Monarchy. Maududi is of the opinion that this change 
was gradual and completed in seven stages, which have been 
discussed under seven heads: 
1. Beginning of change or Nepotic policy of third 
khalifah, Uthman. 
2. Rebellion 
3. Khilafah of Ali. 
4. Battle of Jamal (Camel). 
5. Battle of Siffin. 
6. Arbitration or deed of agreement. 
7. Monarchy or Muawiyah's khilafah and Yazid's 
nomination. 
First State: Beginning of Change. 
Maulana Maududi maintains that the winds of change 
began to take shape in the early years of the third 
khalifah. He traces it to the appointment of the relatives 
of the third khalifah on important government posts, which 
is generally dubbed as the policy of nepotism or favoritism. 
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The author discussing his theory of nepotism calls it a 
deviation from the policy of Uthman's three great predece-
ssors who never appointed their relatives on government 
posts. His main charges against Uthamn are: 
He allowed Marwan, his cousin to keep one fifth(khums) 
of the booty from Afarica; deposed Sad b. Abi Waqqas from 
the governorship of Kufah and appointed in his place Walid 
b. Uqbah, and later bestowed that important post upon 
another relative said b. al-Aas; appointed Abdullah b. Amir 
as governor of Basrah in place of Abu Musa al-Ashari; 
removed Amr b. Aas from governorship of Egypt and appointed 
in his place his foster-brother, Abdullah b. Sad b. Abi 
Sarah; added to the governorship of Muawiyah some very vast 
regions such as Hims, Palestine, Jordan, who was in Umar's 
period simply a governor of Damuscus region only and 
appointed Marwan b. Hakam as his personal secretary, as a 
result of which the whole of Muslim empire came under his 
authority and influence. Hence all power and authority 
practically came to be concentrated in the hands of a single 
family i.e. Banu Umayyah. 
Critical Evaluation 
Maududi's contention is actually an echo of the 
malicious propaganda launched against Uthamn and his 
administration; and the Maulana had also accepted it without 
criticism and examination of historical facts. 
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A factual evaluation of historical material shows 
that the first contention of Maulana Maududi is not correct. 
Of all the rulers of Islam none other than the Prophet 
Muhammad (p.b.u.h.) appointed several of his relatives on 
high posts from among Banu Hashim, his own family: He appointed 
Hamzah b. AbdulMuttalib, Ali b. Abi Talib, Jafar b. Abi 
Talib as commanders of the Saraya (compaigns), besides 
Harith bin Nawfal as governor of Jeddah. Appointment of 
Zayd b. Harithah on different posts on several occasions and 
his son Usamah as the commander of the last compaign of his 
life should also be credited to the account of Banu Hashim, 
as the mawali (clients) were regarded, according to the Arab/ 
Islamic customs as members of the clan or family . 
Among other relatives of the Prophet (p.b.u.h.) who 
received government posts are included three fathers in law 
namely, Abu Sufian b. Harab Umavi, Abu Bakr Siddiq Taymi and 
Umar b. al-Khattab Adawi. As many as seven Umavis were given 
government posts particularly governorship of important 
places and they were also related to the Prophet (p.b.u.h.) 
2 
m one way or the other . 
Abu Bakr, the first khalifah of Islam, followed the 
footsteps of his great predecessor in appointing the 
governors and officers on important governmental posts. 
Though he had not made appointments of his kinsmen because 
the clan to which he belonged was very small as compared to 
Banu Hashim and Banu Umayyah. The detailed list of governors 
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of various provinces during his regime is as under: 
Makkah 
Taif 
San' a 
Hadramaut 
Khauian 
(a part of Yeman) 
South Yeman : 
Janad : 
(a part of Yeman) 
Utba bin Usaid 
Uthman b. al'As 
Muhajir bin Ummayah 
Zaid b. 'ubaid 
Yala b.Ummayah 
Abu Musa al-Ashari 
Mu'adh b. jabal 
Bahrain 
Dumatul-
(Iraq) 
Iraq 
Najran 
-Jandal 
; 
• 
• 
: 
Ala bin al-Hadrami 
Ayaz b. Ghanam 
Muthanna b. Harith 
Jarir b. Abdullah 
Likewise, according to ability he appointed other 
officers on other posts of the khilafah: Umar Faruq was 
chief justice. Abu Ubaidah b. Jarrah was a treasury officer 
and Uthman b. Affan was his secretary. The police officers 
v;ere also appointed on the basis of ability. Most of the 
holders of these posts belonged to the Tulaqa i.e. who 
accepted Islam at the time of the conquest of Makkah: 
Ikramah b. Abi Jahal was appointed an army officer to Syria, 
Walid b. Uqbah was also appointed an army officer to the 
same place besides being a tax collector, similarly some 
other companions were appointed to Syria such as Yazid b. 
Abu Sufian, Muawiyah b. Abu Sufian, Dahhak b. Qais, Habib b. 
Maslamah etc. 
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These appointments shows that Abu Bakr had appointed 
these officers because of their ability and character. What 
is more interesting that most of the appointees were Umavis. 
Similarly new converts were also given important posts; they 
include Mathna b. Harith, Yala b. Ummayah, Yazid b. Abu 
. 4 
Sufian and Abu Muslim Khaulani. 
Like his two great predecessors the second khalifah 
Umar also followed the same policy of appointing young 
persons and new converts who include; Adi b. Nawfal, 
governor of Hadramaut, who continued to enjoy this preste-
gious office till the end of the third khalifah's period; 
Hashim b. Utbah, the army officer of Qadisiyah and Jalula. 
Among the relatives of Umar was included Qudama b. Maz'un 
who served as a governor of al-Bahrain; later this post was 
bestowed on Hakam b. Abi al-As, another later convert. 
Among other new converts or tabi'-un were included Abdullah 
b. Half Khuzai, Qunfuz b. Omair and several others. 
So it appears that majority of the officers appointed 
by Umar were Tulaqa. And not only this, he also made 
appointments from among the Tabiun in preference to the 
companions of Prophet (p.b.u.h.). This point becomes clear 
from the list of the governors in 23 A.H./644 A.D., last 
year of Umar's period. 
Nafi'b. Abu Harith 
Muawiyah b. Abu Sufian 
Abu Musa al-Ashari 
Makkah 
Syria with Damuscus 
Iran with Basrah 
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Mughirah b. Shubah 
Amr b. al-As 
Alqama b. Majaz 
Umair b. Said 
Iraq with Kufah 
Egypt with Fustat 
Palestine with Jerosalem 
Jazirah with Hims 
So from the policies adopted by the Prophet Muhammad 
(p.b.u.h.) and his first two successors it appears that the 
posts were bestowed on the basis of merit alone, whether 
they were relatives or later converts or Sahabah or Tabiun. 
So far Umavis are concerned they received government post 
because of their individual and collective merits and 
capabilities for the family or clan, was one of the greatest 
and numerous clans of Quraysh. 
So far Uthman's policy is concerned he faithfully 
followed in the footsteps of his great predecessors. There 
was no deviation from the policies of Prophet (p.b.u.h.), 
Abu Bakr and Umar regarding the appointment of governor and 
other officers. During his first year of his khilafah he 
7 
retained all the officers or uminals appointed by Umar . 
Moreover, he did not depose any governor without 
political, administrative or other considerations, and only 
those were deposed, transferred or suspended whose conti-
nuation in office was not in the interest of the state, as 
was done by all his three great predecessors. 
Those governors and officers who proved their ability 
and utility were retained throughout. Muawiyah was one of 
them; he remained governor of Syria throughout the last five 
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or six years of Umar's period and continued to do so in 
Uthman's khilafah. 
Egypt : 
The powers and functions of the governor were divided 
in Egypt by Umar b. al-Khattab. Amr b. al-As was the 
governor as well as commander in chief of the forces while 
Abdallah b. Sad b. Abi Sarah was the incharge of revenue. 
In 27 A.H./647 A.D. there arose a dispute between Amr and 
Abdallah b. Sad on the issue of increase of the revenues of 
the province. When the governor expressed his inability to 
muBter more revenues, he was deposed, and his powers were 
given to Abdallah b. Sad, who eventually succeeded in 
increasing the revenues and bringing prosperity to the 
province. Abdallah b. Sad's elevation to the post of 
governor was actually conditioned by his administrative 
acumen, not by the considerations of caste, tribe or kinship . 
Kufah : 
The extent to which the third khalifah followed the 
policy of his predecessors can be gagued from the fact that 
he reinstated in 25 A.H./645 A.D. Sad b. Abi Waqqas as the 
governor of kufah at the behest and will of Umar in his 
9 
death-bed . 
After sometime Sa'd was replaced by Walid b. Uqbah 
simply because the governor of Kufah and treasury officer, 
Abdallah b. Masud, could not see eye to eye on financial 
matters. 
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So far Walid is concerned, he had been Tax Collector 
from the time of the Prophet Muhammad (p.b.u.h.) till he was 
apointed as governor of al-Jazirah by Umar. He was simply 
transferred from al-Jazirah to Kufah; and did not receive 
new appointment. Maududi's contention that he was elevated 
to the great post of the governor of Kufah from that of 
petty region is not warranted by facts because al-Jazirah 
(Mesopotamic) was a very vast and important region, rather a 
, . . 10 big province. 
So far Walid's character is concerned Maududi had 
relied on what can at best be said as one sided version of 
the report. Tabari provides two sets of versions; one the 
famous and popular charges Walid of drinking wine and 
performing salah in a drunken state and doing several 
immoral or indignified acts; the other absolves him of all 
those charges; and establishes beyond any doubt that Walid 
was not guilty; he was a victim of conspiracy hatched by 
three notable of Kufah who took revenge for the Capital punish-
ment of their sons for murdering an old man of their 
locality. Further Tabari also remarks that Walid was very 
popular and loved by the common masses (al-aammah) and 
dispised and hated by the notables and the influential 
(al-khassah) 
However, after the dismissal of Walid bin Uqbah a new 
governor of Kufah was appointed on the request of the people 
of Kufah and he was none other than an Umavi relative of the 
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khalifah i.e. Said b. al-'As who discharged his functions 
to the satisfaction of the people of Kufah. But a9ain the 
rowdy elements of Kufah scored a considerable success 
against their governor. So he was replaced and in his place 
12 Abu Musa al-Ashari was appointed 
Basrah : 
Maududi has also criticized the third khalifah for 
Abu Musa al-Ashari's deposition from the office of the 
governor of Basrah and appointing Abdallah b. Amir in his 
place. In fact these dismissal and appointments were 
13 
warranted by the circumstances , for the masses in general 
were not happy with Abu Musa for some of policies, and they 
demanded the appointment of an energetic governor; and on 
their request and wish, Uthman appointed Abdullah b. Amir. 
He continued in his office throughout the period of the 
third khalifah even during the turbulent days on the persis-
tent demand of the people of Basrah on account of his great 
deeds. 
So from the above discussion it is clear that only 
two relatives were initially appointed by Uthman and others 
were simply continued in their offices or transferred from 
one region to another. So far their performance and ability 
is concerned it is accepted by Maududi himself that they 
were all men of great capabilities and merites which brought 
great laurels to the Islamic state and society. His main 
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charge is against their characters that they were not people 
of great Islamic traditions and compared adversely with the 
first class citizens or great Sahabah of the period. 
But his charges against their character are not 
supported by the historical facts; instead they are proved 
to be otherwise. All the governors of the third khalifah 
were men of great integrity as is warranted by the large 
number of Hadith and historical traditions. 
The following have been included governors of Uthman 
in various provinces in his last year. 
Makkah 
Taif 
Yeman 
Syria 
Egypt 
Basrah 
Kufah 
Qansirin 
Abdallah b. Hadrami 
Qasim b. Rabi'ah Thaqafi 
Ya'la b. Munnabbah 
Muawiyah b. Abi Sufian Umavi 
Abdallah b. Sad b. Abi Sarah 
Amri 
Abdallah b. Amir Umavi 
Abu Musa al-Ashari 
Habib b. Maslamah Fahri 
The chief justice or the (Qazi)of Madinah was Zaid b. 
Thabit Khazraji while Uqbah b. Amir was the treasury 
... 15 
officer 
From the above list of the state functionaries of 
Uthman it is evident that this is not a comprehensive list 
of all the governors of Uthman; only most prominent have 
found mention in this list or other traditions of history. 
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But the fact is that there were large number of governors 
during his khilafah as we found references to them in 
several other traditions, reports and narrations of various 
authorities which are not directly concerned with the 
historical development of the period. 
If the number of the Umavi governors of Uthman is 
compared to the total number of office bearers in his 
period, the statistics would show that the Umavis were very 
few and non-umavis dominated the politics of the day. 
Another fact which is of paramount importance is that 
many governors of the third khalifah were senior Sahabah 
like. Sad b. Abi Waqqas, Abu Musa al-Ashari, Aihrb. al-Aas, 
Muawiyah b. Abi Sufian etc. 
Tulaqa as the Governors 
Another point which Maududi emphasises so much is all 
the officers who were bestowed with government posts were 
Tulaqa i.e. new converts on the day of conquest of Makkah. 
According to him they include; Muawiyah, Walid b. Uqbah, 
Marwan, Abdallah b. Sad b. Abi Sarah etc. Maududi's claim is 
that these new converts did not received required training 
and education from the Prophet (p.b.u.h.) as it was 
necessary for character building. 
But his contention is not confirmed, rather 
contradicted by the historical facts as well as by the 
policy of the Prophet (p.b.u.h.). Maududi misinterpreted 
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the word Tulaqa. Its application by the Prophet (p.b.u.h.) 
to the new converts of Makkah does not mean any doubt about 
the sincerity of their conversion or abedience to Islam; it 
simply means that all people of Makkah were free in their 
choice, having no responsibility for their previous actions, 
deeds or misdeeds before their conversion, for the dictum of 
Islam absolves all persons of their actions before Islam. 
So the Prophet Muhammad (p.b.u.h.) himself did not cast any 
aspersions upon the Umiayyids or the Tulaqa. 
Furhter, the previous discussion regarding the 
policies adopted by the Prophet (p.b.u.h.) and his two 
successors shows that the Tulaqa were appointed on govern-
mental posts; interestingly enough soon after their conver-
sion by the Prophet (p.b.u.h.), for instance, Attab b. Asid 
was appointed as the governor of Makkah on the very day of 
. . . 17 his conversion. 
2. Abdallah b. Abi Rabiah was appointed as Aamil of al-
jund ; 
19 
3. Abu Sufian as governor of Najran ; 
4. Abdallah b. Arqam as the secretary (katib) of Prophet 
(p.b.u.h.) ; 
21 
5. Ikramah b. Abi Jahal as an Aamil to Hawazin ; 
6. Jarir b. Abdallah who accepted Islam in the last days 
of the Prophet(p.b.u.h.) was appointed as an officer 
22 for Yeman ; 
7. Zabrqan b. Badr, accepted Islam in 9th Hijrah year 
23 
was also appointed as a Tax Collector of his people 
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8. Malik b. Auf who became muslim after Hunain was 
24 
appointed an Aamil as well a leader of his people ; 
9. Surd b. Abdallah Azdi who accepted Islam in the 10th 
25 
year of Hijrah was appointed as an officer ; 
10. And a host of other Tulaqa or even the later 
converts were appointed by the Prophet (p.b.u.h.) 
soon after their conversion. It establishes now that 
the Prophet (p.b.u.h.) never gave a thought to the 
period or time of the conversion while appointing his 
officers. 
Now let us examine the policies of the first two 
khulafa of the Prophet (p.b.u.h.). Abu Bakr, retained 
almost all the governors and officers appointed by the 
Prophet (p.b.u.h.). A look at the appointment of Abu Bakr's 
officers will bring the point home: 
1. Muthana b. Harithah who accepted Islam in 9th Hijra 
year and according to one report after the death of 
the Prophet (p.b.u.h.) was appointed as an army 
commander during the warfare in Iraq ; 
2. Yala b. Ummayah, one of the Tulaqa, was appointed as 
27 the governor of Hulwan ; 
3. Yazid b. Abi Sufian, another Tulaqa, was appointed as 
28 the governor of Damuscus ; 
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S i m i l a r l y Abu Muslim K h a u l a n i , Huzaifah and 
31 K h a l i d b . Walid were a l s o new c o n v e r t s b u t en joyed 
g o v e r n m e n t p o s t s soon a f t e r t h e i r c o n v e r s i o n . 
40 
Umar also followed the policy of his two great pre-
decessors in appointing the officers, for he too appointed: 
1. Adi b. Nawfal, one of Tulaqa, was appointed as the 
32 governor of Hadramaut 
33 
2. Hashim b. Utbah was appointed as an army commander 
34 
3. Hakam b. al-Aas, as a governor of Bahrain 
35 
4. Qunfuz b. Omair as a governor of Makkah 
36 
5. Kab b. Thaur, a Tabi, as a Qazi of Basrah 
37 
6 . Shureeh b . H a r i t h , a n o t h e r Tabi as a Qazi of Kufah 
7 . Abdur Rahman b . Abdul Q a r i , a n o t h e r Tabi as an off icer 38 i n c h a r g e of B a i t u l Mai 
39 
8. Utbah b. Abi Sufian, a Tabi, as a governor of Taif 
Similarly a large number of persons who have accepted 
Islam in latier period, were appointed on different posts by 
Umar. 
So it proves that there was no dissatisfaction among 
the Sahabah so far appointment of these persons on govern-
ment posts was concerned. The appointment and continuation 
of these officers in the period of Abu Bakr and Umar clearly 
suggests that there was no wrong in the appointment of new 
converts. Therefore the policy of the third khalifah was in 
confirmity with those of his three illustrious predecessors. 
Casting aspersion on the misdeeds or action before Islam or 
apostasy is not allowed in Islam as Maududi has done in the 
case of Abdallah b. Sad, otherwise all officers of the 
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Prophet (p.b.u.h.) would be held guility because most of 
40 them had opposed the Prophet (p.b.u.h.) 
So the statement of the third khalifah is correct 
that I followed the prophet (p.b.u.h.) and Abu Bakr and 
Umar, in appointing the governors and officers 
From the above discussion it is obvious that it is 
not necessary in Islam that only superior persons should be 
appointed on governmental posts because appointment is 
conditioned by the ability and the need of time. 
Muawiyah's Continuation in Office 
Another issue which Maududi raises is that Uthman 
retained Muawiyah as the governor of Syria where he estab-
lished his power so strongly and firmly, that he could 
successfully challenged the authority of Ali when the latter 
came to power. Maududi also maintains that during Umar's 
khilafah Muawiyah was governor of Damuscus only but Uthman 
added the whole of Syria including Palestine and Jordon to 
his governorship. Maududi also contends that Uthman should 
have not done so; instead he must have transferred or 
deposed Muawiyah so that he could not become a danger to the 
centre. 
It is difficult to accept Maududi's claim or conten-
tion because the great disciplinarian 'Umar' had allowed him 
to continue in his office of governor of Syria throughout 
his period only because of his great abilities and despite 
certain differences of policies. It means that Muawiyah 
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served as the governor of Syria mainly because his services 
were required by the Islamic state. It was not Uthman but 
Umar who added some other regions to Muawiyah's governor-
. . 42 
ship 
Maududi's another contention that Muawiyah's long 
spell of governorship posed a threat to and eventually a 
successful defiance of the khalifah's power at the centre is 
also not warranted by the fact. His defiance was not due to 
his long spell of rule but because khalifah did not accede 
to the demand of many sections of the Muslim society for the 
punishment of the assassins of the third khalifah. Prior to 
Muawiyah this demand was made by great Sahabah like Aisha, 
Talhah and Zubair and a host of others and by several 
governors such as the governor of Basrah, Makkah, Yeman etc. 
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who later joined the Holy alliance of the three 
Therefore Maududi's contention is negated by historical 
developments and facts of the period, because none of these 
Sahabah or governors were so powerful as Muawiyah is made to 
be by Maududi. 
Marwan's Secretaryship 
Another point which Maududi mentions is the appoint-
ment of Marwan as the secretary of the third khalifah which 
in Maududi's opinion cause great havoc, because he was not 
only a very junior person but also did many works without 
the permission of Uthman and threatened the great Sahabah, 
besides influencing the policies of the third khalifah; not 
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only that by his father Hakam b. al-Aas who had been 
expelled from Madinah for his unsavory behaviour also 
exercised much influence on the government functions. The 
khalifah's gift of the khums of Afarica to Marwan also added 
to the unhappiness of the great Sahabah and whole Muslim 
society in general. 
All these contentions of Maududi are not supported by 
the facts. Marwan's appointment as the secretary was not an 
unusual thing; no secretary could possibily exercise undue 
influence over the khalifah, neither he has vast powers;he was 
simply a very petty subordinate to the khalifah. 
The story of the expulsion of his father and his own 
banishment from Madinah is not a fact, it has been 
fabricated by the biased reporters. Ibn Taimiyah writes 
that majority of the Dlama regarded it as baseless. He says 
44 that Hakam himself settled in Taif, he was not expelled 
On the other hand almost all the early writers such as Ibn 
Sa'd assert that Marwan and his father both lived at Madinah 
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after their migration from Makkah . Marwan was educated 
and brought up at Madinah by the great companions of the 
Prophet (p.b.u.h.) one of the recensions of Ibn Kathir's book 
46 does not contain this report about the expulsion of Hakam 
It is very important from religious and legal points 
of view that Hakam's expulsion if it was a fact, does not 
jeopardize and cast any aspersions on the integrity of 
Marwan; and Maududi's charge that his father's alleged sins 
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had influenced him is against Islamic sprit and dictum 
because children of non-mulsims rather great enemies of 
Islam such as Ikramah, Khalid, Amr etc. were given important 
47 posts by the Prophet (p.b.u.h.) and first two khulafa' 
This clinches the issue, there was nothing wrong in Uthman's 
appointing Marwan as his secretary. 
Moreover, Hakam b. al-Aas had been dead well before 
48 Marwan could become a influential secretary 
Maududi's another contention i.e. giving the khums of 
Afarica in gift to Marwan is also not supported by facts. 
Ibn Khaldun holds that it was an accusation against Uthman 
49 levelled by his opponents . One of the most prominent 
mutazilib Abu Ali al-Jubai and great Muhadith Shah Abdul 
Aziz of Delhi agree with Ibn Khaldun's view, although in 
other words^". 
Infact, the said khums was purchased by Marwan, 
paying the money to Baitul Mai . When some people objected 
to this, the khalifah took back the khums and deposited it in 
the public treasury and returned his money. This fact is 
also supported by Uthman's policy Statement that "I have 
never given a kinsmen anything out of public funds except 
what was his due. But I do make gifts to my kinsmen out of 
my own pocket 
The above discussion clearly shows that there was no 
such resentment against Marwan as shown by Maududi; as he 
neither was so powerful nor influential to do work without 
the permission of the khalifah, nor he could use strong 
rather rough words against the great Sahabah because he was 
a very cultured person and one of the great ulama of the 
period 
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Second Stage; Rebellion 
In his discussion on the first stage of conversion of 
the khilafah into Mulukiah, Maududi charges Uthman of 
following a wrong policy of nepotism and administrative 
weakness; rejecting all other allegations levelled by the 
detractors and critics of the third khalifah. In fact the 
author presents a paradoxical position. On the one hand, he 
regards him responsible of commiting grave mistakes and 
violating the shari'ah and Islamic policies of his prede-
cessors, and on the other he advocates that excepting this 
aspect of his policy he was a truely Islamic ruler and 
rightly guided khalifah. But Maududi fails to probe into 
the circumstances which were exploited by the detractors of 
the third khalifah and their un-Islamic propositions without 
a thorough examination of those formative and destructive 
features of the period; the nature of the charges and alle-
gations would not be properly understood. The historical 
records state that a yeminite Jewish convest "Abdallah b. 
Saba" had accepted Islam only for self interest and to 
54 destroy the fabric of the Islamic state . He succeeded in 
obtaining a number of followers who wilfully or unwillingly 
supported him; the first wished to create nusiance among the 
Muslims. He propounded a number of religious and political 
theories that apparently were very appealing, but in reality 
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were based on foreign or alien views , especially regarding 
the family of Ali. Some of the beliefs invented by Abdallah 
b. Saba are as under: 
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1. Every prophet left a "wasi" behind him and Prophet 
Muhammad (p.b.u.h.) must have a "wasi", and his 
II -11 -n T • 5 6 wasi was All 
2. Extending the theory of wasiyat, he called the third 
khalifah as the usurper and propagated for his depo-
sition and installation of Ali as the rightful 
khalifah 
3. Parallel to the Judo-Christian belief of the resur-
gence and second comming of Jesus, he propagated the 
belief of the resurgence of the Prophet Muhammad 
(p.b.u.h.) 
4. Abdallah b. Saba and some of other disgrantled 
persons realised that any direct attack on Uthman 
would be futile; therefore they planned to attack and 
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ridicule the officers of the third khalifah , advo-
cating that if the people accepted this maliganing 
activity against the officers of the state, they 
would in the second stage swallow the allegations 
against the khalifah himself. This is clearly stated 
in a report of Tabari. 
According to his plan , he carried on his mission, 
gained support from some new and old converts, and developed 
their centres at Kufah, Basrah and Egypt. They started to 
send forged letters from place to place . After creating 
an unconginial atmosphere the sabaite group at last entered 
into Madinah and made a long list of false allegations 
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against the khalifah, and eventually they did what is a bad 
spot on Islamic history. 
Maududi infact fails to correlate the charges 
levelled by him against Uthman with his later assertion 
about the khalifah. Maududi conceded that the khalifah was 
killed by plotters and they were not supported by the 
general masses. Although Maulana admits that most of the 
charges levelled against the khalifah were baseless and in 
this connection he also says that Ali clarified the position 
of the khalifah. But he does not refer to the commission of 
inquiry set up by Uthman, which consisted of great Sahabah 
and who had toured all the important centres and submitted 
their report, absolving the khalifah of all the charges 
Another important point is that if the third khalifah 
was free of all these supposed crimes and he was killed by ; 
the rebels in an un-Islamic way, then how he could prove 
that some of the charges were correct. 
Third Stage; The Khilafah of Ali 
In this stage Maududi discusses the election of Ali 
and maintains the view that Ali was a universally elected 
khalifah chosen by the Sahabahand all the Madinians with the 
exception of only seventeen or twenty Sahabah who abstained 
from his bayah. 
Maulana's contention regarding the universal election 
of Ali is not supported by the historical facts. As is 
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already discussed in chapter second, the majority was not 
present in Madinah at the time of his election . A section 
of Madinians and assassins of Uthman elected him, and some 
other sections acknowledged him in the beginning willingly 
or under the threat of assassins 
Maududi supports his argument that Ali was an elected 
khalifah by the Sahabah, by quoting a tradition on the 
authority of Abd al-Barr that, "Eight hundred of Ali's 
supporters in the battle of siffin were the companions of 
Prophet Muhammad (p.b.u.h.) who were with him on the 
occasion of Bait-i-Ridwan. 
Maududi's above quoted narration has no direct 
relevance, as it is related to a later development; moreover 
it is contradicted by more authentic tradition of Imam Ahmad 
quoted by Ibn Kathir that, "On the occurence of the battle 
of jamal and siffin, ten thousand sahabah were alive, but not 
more than thirty sahabah participated on both sides" . It 
is further confirmed in Sharh Muslim by Imam Nawawi that 
majority of the sahabah did not participate in these civil 
wars because they were not in a position to determine who 
was right 
Maududi also contends that Ali despite all obstacles 
tried to preserve the true Islamic khilafah after the murder 
of the third khalifah but several hindrances and develop-
ments pushed it to Monarchy. He mentions the following 
obstacles: 
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1. The continued presence of the murderers of Uthman who 
participated in the election of Ali as a khalifah in 
the city of Madinah. 
2. The absence of some great companions from the oath of 
allegiance to the new khalifah. 
3. Demand of qisas raised by two groups: the alliance of 
Aisha, Talhah and Zubair, who instead of pleading the 
case of qisas in Madinah marched towards Basrah; and 
Muawiyah, the powerful governor of Syria, who 
actually rebelled against the new khalifah and 
disobeyed the central authority. In Maududi's 
estimation those were nothing but the expositions of 
pre-Islamic tribal feuds. 
Maududi's views as mentioned above are not supported 
by historical facts. The fact is that Aisha, Talhah and 
fi7 
Zubair pleaded the cause of qisas in Madinah , but when 
they felt helpless especially when the new khalifah 
expressed his own inability saying that, "The rioters are 
powerful in Madinah, we are in their grip. My own position 
fiR is shaky, as soon as conditions allow, I will do my duty" 
This answer did not satisfy anyone although Ali was 
sincere in what he said. Some insisted that people must 
take the matter in their own hands. 
Likewise, Maududi's contention regarding Muawiyah b. 
Abi Sufian is also not warranted by facts. It is Ali who 
had collected an army and marched towards Syria; Muawiyah 
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only defended , Though he used his army against the 
rebels, to avenge Uthman's blood, who were under the shade 
of the khilafah of Ali. 
Further, Muawiyah was not alone in fighting against 
Ali; all the Syrians wanted to avenge the murder of Uthman 
. 70 before taking oath to All 
It can be said that their judgement was wrong but the 
statements used by Maududi such as their acts are more 
resembled to pre-Islamic tribal insurgency are not suitable 
for such companions of Prophet Muhammad (p.b.u.h.) 
From the above facts it is clear that the greatest 
obstacle to preserve Ali's khilafah as well as the khilafah-
i-Islamiah was the presence of the rebels in the camp of the 
khalifah. Had they been duly and in time dealt with 
according to Islamic law the bad situation which eventually 
emerged would not have taken place at all. 
Fourth Stage: Battle of Jamal 
In this stage Maududi presents his analysis of the 
battle of Jamal. His thesis is that some of the greatest 
companions of the Prophet (p.b.u.h.) like Talhahand Zubair 
acknowledged Ali as the khalifah on the condition that the 
latter would establish the hudud (punishments prescribed by 
Allah), meaning thereby punishment of the assassins of the 
third khalifah. Ali assured them and expressed the same 
opinion. But soon Talhah and Zubair went to Makkah where 
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they met Aisha and after consultation marched to Basrah 
where they had sizeable population of their supporters. 
On the other head, Marwan b. al-Hakam and Said b. al-
Aas among other Banu Umayyah also came out of Madinah and 
excited their armymen to kill Talhah and Zubair if they 
wished to take revenge for the blood of Uthman and create an 
intercine warfare so that they might achieve their real 
objective i.e. real power of the governance. 
The third factor which played an important role was 
the impartiality and aloofness of the majority of the 
Sahcibah from taking anysides. Compelled by these 
circumstances, Ali had to take the help of the assassins of 
Uthman who were present in his army. This not only became a 
cause of his defamation but also one of the factors of 
mischief (fitnah). But some peace-makers tried very hard to 
bring about an agreement between Ali and the Allied forces 
of Aisha, Talhah and Zubair, because they found it as the 
only practical solution to the existing problem. But the 
assassins in the army of Ali and those who wished to weaTcen 
both the parties present in the army of the Mother of the 
Muslims sabotaged the imminent agreement and fired the first 
shot to break the battle which was latter called battle of 
Camel. 
According to Maududi, both Talhahand Zubair had ulti-
mately been dissuaded by Ali not to take part in the battle 
and they infact withdrew from its proceedings but one of 
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All's armymen Amr b. Jurmuz killed Zubalr and Marwan, 
according to famous traditions, killed Talhah. 
This battle actually pushed the Islamic khilafah a 
step further towards the kingship, as not only large number 
of people of Kufah and Basrah were killed, but it also 
brought about a division among the people of the two cities. 
Maududi maintains that the division of All's camp and the 
unity of Muawiyah's camp was infact a result of the battle 
of camel. Had it not taken place, the advent of Mulukiah 
would have been stopped. The author also holds that during 
this battle and after it All's conduct was exclusively that 
of a khalifah-i Rashid, for he not only well-treated the 
armymen of the defeated, but also extended all help and good 
treatment to the survivors, especially the Mother of the 
Muslims and sons of Talhah. 
Maududi's analysis of the battle of camel is not only 
faulty but misleading also, for it is based on his own 
assumptions and misinterpretation of facts. 
1. First, he does not say anything about the presence of 
Uthman' s murders in the army of Ali. Why were they 
present and why were allowed to proceed to Basrah ; 
and why had he not taken the help of the Madinians as 
well as the great Sahabahto shake them off? 
2. He also does not say a word about the reasons and 
circumstances in which Talhah and Zubair went to 
Makkah. 
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3. He b latantly puts responsibility of creating 
division among the Muslims in the first instance, and 
killing Tsilhah and grabing power in the end on Marwan 
and Said b. Al-Aas. This is based on his assumptions 
and one sided interpretation. According to Maududi's 
favourite authority Ibn Abdul Barr, Said b. al-Aas 
71 did not participate in the battle of Camel ; 
actually he was included among the impartial compa-
nions. So far Marwan's role is concerned, Maududi's 
cherished desire is to malign him in one way or the 
other. He was against the murders of Uthman as all 
the right thinking persons were in the whole of the 
Islamic period. Reports clearly establish that 
Marwan was the true supporter of the Alliance and was 
not in a position to creat nuisance, as Maududi holds 
him responsible of doing so. 
4. Another poiut which Maududi so much emphasises is 
that both Marwan and other Banu Ummay^h on the one 
side, and the Sabaites on the other played an equally 
henious role in the provocation of the battle of 
amel. 
This claim of Maududi is not corroborated by 
historical facts which establish beyond doubt that it 
was the murders of Uthman who, being frightened on 
the prospects of an agreement between Ali and his 
critics, held a secret council and decided to wage 
war at all costs, because their survival was 
guaranteed by that tragic development only. 
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5. Maududi quotes the famous tradition that Talhah was 
assassinated by Marwan, and maintains that Ibn Kathir 
also regards it as famous tradition. 
This stand of Maududi is also not warranted by facts 
or supported by traditions because several historians give 
two types of reports regarding the assassination of Talhah. 
Tabari and Ibn Khaldun say that an unknown person threw an 
72 
arrow on Talhah . Ibn Kathir writes that Marwan is said to 
73 have thrown an arrow at Talhah , but some people believe 
that it was someone else, I believe in the latter report, 
though the former is quite famous. 
Maududi shows his prejudice against Marwan by quoting 
a tradition which goes in favour of his thesis ;and 
altogether ignores the other tradition and the concerted 
opinion of the historians which go in favour of Marwan. 
Moreover, circumstances establish that Marwan could possibly 
not have been able to kill Talhah who was standing in the 
rear of his army. In that case Marwan must have shot him at 
his behind, which is un~believable. 
Fifth Stage; Battle of Siffin 
In this stage most of the narrations are wrongly 
interpreted by Maududi to prove Muawiyah's rebellion against 
the established khalifah. He raises a number of points which 
are as follows: 
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1. Muawiyah exhibited the blood stained shirt of the 
murdered khalifah and chopped fingers of his wife Nailah in 
public to rouse the feelings of the Syrians. Maududi charges 
Muawiyah of taking revenge of Uthman's murder by illegal, 
rather than by legal means. 
Regarding this point Ibn Kathir describes that 
Muawiyah was not alone in this act; he was equally supported 
by other companions of the Prophet (p.b.u.h.) who did not 
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rouse anybody, but impressed upon the people to take qisas ; 
and they swore not to sleep in bed any more or to have a cold 
drink till they punish the assassins of the murdered 
75 khalifah . Their demand was the same which had earlier been 
put forward by Aisha and her supporters. Incidentally the 
carrier of the blood stained shirt of Uthman to Damuscus was 
a Sahabi, Numan b. Bashir, who took it to Muawiyah, when he 
saw that the newly elected khalifah was not in position to 
enforce Islamic shariah. To them Uthman's murder was a great 
sin and a plot against the Islamic khilafah, and they wished 
to save it from further collapse. They followed the Quranic 
verse. "0 Ye who believe! The law of equality is prescribed 
to you in case of murder". (al-Baqarah: 178) 
2. Maududi also charges Muawiyah of misusing provincial 
military power against the central authority of the khalifah 
by not complying to the latter's orders i.e. by his refusal 
to acknowledge Ali's khilafah and later to vacate governor's 
post for the new incumbent appointed by Ali. He makes the 
56 
conduct of Muawiyah as an act of insurgency and calls him a 
rebel governor who not only defied the khalifah, but also 
wished to grab the central power. 
Maududi's derivations and conclusions from these 
narrations of Tabari, Ibn Athir, Ibn Kathir and Ibn Khald un 
are not true. Their sum result is that in all his letters 
and actions Muawiyah emphasised on taking the qisas of 
Uthman; and his acknowledgement of Ali as the khalifah of 
7 ft 
Islam was based on that condition . Maududi actually 
exploits the position of Muawiyah and points it as the 
defiance of a province against the centre; actually it is 
gross misinterpretation by Maududi. 
According to Tabari Muawiyah always insisted that 
".... There is only one way of making peace; let Ali hand 
over to us the murders of Uthamn; they are in his camp; they 
are his friends and supporters. We will kill them first, 
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then we shall obey Ali' . ibn Kathir also supports this 
4-78 
report 
If Muawiyah defied Ali's central authority as the 
governor of Damuscus, what about other companions of the 
Prophet (p.b.u.h. ) who demanded the same from Ali and they 
were not governors or other officers of the state. 
3. Maududi's view that Muawiyah held Ali responsible for 
Uthman's murder and presented fabricated witness to substan-
tiate his charge is based on Ibn Abdal-Barr's tradition. But 
Salahuddin Yusuf holds that Ibn Abd al-Barr's narration is 
79 fabricated and not acceptable for several reasons 
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Firstly, the narration contains no isnad, nor any 
other historian had mentioned it, except Abd al-Barr who 
belonged to fifth century, therefore this tradition is not 
only majhul (unknown) but also baseless. 
Secondly, the person who was appointed for this task 
was a Sahabi i.e. Shurahbil b. al-Samit and among the five 
witnesses who gave the evidence before the public, four i.e. 
Yazid b. Asad, Busrah b. Artat, Habis b. Sad al-Tai, and Abu 
al-Awar al-Sulami were also Sahabah. His arguments clearly 
indicates that the witnesses were all reliable. 
4. Maududi's another contention that Muawiyah's army 
occupied a part of the River Eupherates and denied Ali's army 
from taking water is also not supported by historical facts 
as well as rational analysis. Maududi presents this view on 
the basis of a tradition quoted by Tabari, Ibn Athir and Ibn 
Khaldun who mention Abdullah b. Sad b. Abi Sarah and Walid 
b.Uqbah as the advisors who asked Muawiyah not to let the 
opponent army take a glass of water from the river. 
Interestingly, both these persons were not present on the 
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occasion . Several great scholars like Ibn Sa'd, Ibn Abd al-
Barr, Ibn Kathir and Ibn Hajar agree that both the Sahabah on 
whose authority the tradition has been quoted by Maududi did 
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not participate in the battle of Siffin at al 
5. Regarding the out break of the battle of Siffin 
Maududi quotes the last line of the long narration to the 
effect that Muawiyah did not agree with making any peace with 
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Ali who tried his best to instal war by sending a deputation 
for peace. But the full text of the tradition quoted by 
Maududi clearly establishes that Muawiyah earnestly wished to 
make a compromise; his only demand was the punishment of the 
82 
murderers of Uthman 
6. Maududi and several other like-minded writers hold 
that the assassination of Ammar b. Yasir in the battle of 
Siffin decided the issue for once and all that Ali was right 
and Muawiyah was wrong, because of the true prophecy of the 
Prophet Muhammad (p.b.u.h.). But the historical facts as 
well as several traditions and Quranic verses show that he 
was killed by rebels who were responsible for Uthman's 
murder, and not by Muawiyah and his armymen. 
Moreover, there is a group of companions, Tabiun and 
Taba Tabivin who were of the view that Aishah, Talhah, Zubair 
84 
and Muawiyah were right m their stand 
7. Raising the copy of Quran at the fag end of the battle 
of Siffin as a gimmick just to avoid defeat by Muawiyah has 
been discussed by Maududi as an immoral or unethical act. 
This is very famous among the historians and writers. But 
the fact is that it was a sincere effort made by Muawiyah and 
o c 
his supporters to avoid fighting , and as the historical 
facts suggest it was resorted to before the fighting started 
and further appeal was made during the course of fighting 
which was accepted by Ali and his armymen. Further, we find 
in the sources that appeal to the Quran or raising its copy 
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during the course of war was used by Ali and Aisha also 
during the battle of Camel 
Sixth Stage; Arbitration 
In this stage Maududi discusses the arbitration 
between Ali and Muawiyah, basing his arguments upon a number 
of traditions narrated by Ibn Sa'd, Tabari, Ibn Abd al-Barr Ibn 
Athir, Ibn Kathir and Ibn Khaldun; he maintains that the last 
way to restore the Right Khilafah and to save it from 
Monarchy was that both the judges (Abu Musa al-Ashari and Amr 
b. Al-Aas) should give their judgement in accordance with the 
Quran and the Sunnah. He laments that unfortunately both the 
judges kept the Quran and Hadith aside, and started to 
discuss who should be the next khalifah after Uthman, and at 
last they unanimously resolved that both Ali and Muawiyah 
should be dismissed from their posts and a new khalifah 
should be elected. 
The author further writes that Abu Musa announced the 
decision, but Amr b. al-Aas disagreed by announcing the 
deposition of Ali and continuation of Muawiyah. Maududi 
charges Amr b. al-Aas for breach of agreement. He also holds 
that the whole discussion and proceeding of the arbitration 
was centred on non-issue; the actual issue was how to resolve 
the thornyproblem of conflict between Ali and Muawiyah. But 
the arbiters crossed their limits or terms of references by 
resolving that both contenders should be deposed and new 
khalifah should be elected; they were infact, not entitled to 
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suggest the election of the new khalifah for two reasons: 
First, Ali had already been elected by the people in 
accordance with the set norms as the successor of Uthman; 
secondly, Muawiyah was not a claimant of the khilafah; he was 
simply an advocat of the qisas for the murder of the third 
khalifah. 
In our sources, we must concede, that reports and 
traditions regarding the Arbitration are so confusing that 
many scholars like Maududi have drawn the same conclusions. 
But the issue is not so simplistic as Maududi and other like-
minded writers try to show. A critical evaluation of the 
reports would clarify the real situation. The arbitration's 
discussion and agreement involved the following im'portant 
• ^ 87 . points : 
1. "That we (Ali and Muawiyah) accept the commandments of 
Allah and besides this, no solution will be acceptable 
to us; 
2. Whatever is there in the Book of Allah from beginning 
to the end is binding on us. 
3. Both the arbiters i.e. Abu Musa al-Ashari and Amr b. 
al-Aas, will give their award strictly in accordance 
with the dictates of the Holy Book and the Sunnah. 
4. The decision was to be delivered after six months or 
later if the arbiters face any cause of delay; 
5. The document or judgement should be written. 
6. If either of the arbiters dies during the period, the 
concerned party should appoint another judge, but he 
should be just." 
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These are the important points which should be kept in 
mind and which the arbiters, too, according to the written 
agreement, were bound to bear in their mind. In this way, 
the arbiters were bound to look for a just and equitable 
solution in the light of the Holy Quran and the Sunnah of the 
Prophet (p.b.u.h. ) . 
The terms of reference clearly suggest that the arbiters were 
given a free hand in resolving the conflict that had befallen 
the whole unnnah and diminished the judgement of the most of 
the Sahabah. According to Quranic verses and directions of 
the sunnah the arbiters first tried to stop the infighting 
among the Muslims; and the only way open to them was to elect 
a new khalifah who should not only be universally acknow-
ledged, but also powerful enough to bring the situation under 
control by punishing the culprits responsible for the murder 
of Uthiran . The decision of the arbiters was according to the 
deed of agreemeixt. Qazi Abu Bakr Ibn Arabi while discussing 
such type of narrations writes that all these narrations are 
false; only those people narrated them, who are the 
innovators and openly transgress the limits (Hudud) of 
Allah^^ 
So it becomes obvious that the Maududife quoted narra-
tions and his opinion are not correct. The decision of the 
arbiters was written. According to Masudi the deed of 
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agreement was seen by him , but unfortunately it is not 
preserved in our historical records today. 
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Moreover, the decision was announced before eight 
hundred Sahabah. All the historians agree that after the 
de'::ision was given by the arbiters both the parties (Kufi and 
Damasqi), left for their places. Had Amr b. al-Aas swerved 
from the judgement given by Abu Musa al-Ashari, it would have 
been resulted in the bloodshed; but it is not recorded by any 
source. 
Further, the agreement was between Ali and Muawiyah 
and the arbiters were Abu Musa al-Ashari and Amr b. al-Aas. 
All the four were great Sahabah. They were Quraishi Arabs 
who had never broken the pledge or agreement before Islam 
when they were more arrogant. Now it is not acceptable that 
after accepting Islam, they surpassed their pre-Islamic ways 
only to achieve wordly objectives. Even if we accept the 
charge of breaching the covenant by Amr b. al-Aas by 
declaring Muawiyah as the new khalifah, we should take into 
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our account the commentary of Ibn Kathir who clearly 
suggests that this step of the Sahabi was dictated by the 
political expediency, for the tunmah could not have been left 
without any cunir; it was based on his ijtihad in which he was 
sincere. Maududi's charge of malafide intentions and false 
accusation against Amr b. al-Aas is not based on historical 
reports or Quranic injuctions, rather it is based on and 
stems from his bias and pre-conceived notions. 
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Seventh Stage; Monarchy or Muawiyah's khilafah 
and Yazid's nomination 
In this stage Maududi discusses the circumstances that 
led to the establishment of the khilafah of Muawiyah and 
several other facts, especially the nomination of Yazid as 
his successor, advocating that they ultimately changed the 
complexion of the khilafah and altogether transformed it into 
Monarchy. On the basis of some reports interpreted according 
to his thesis Maududi calls the transfer of power into the 
hands of Muawiyah as a period of transition from khilafah 
into Mulukiah. 
Maududi's thesis with regard to the restoration or 
preservation of the Islamic khilafah is paradoxical: On the 
one hand he holds that transfer of power to Muawiyah was a 
step of transition to Mulukiah and on the other he maintains 
that if Muawiyah had left the choice of his successor to the 
free will of the people of knowledge and justice, or allowed 
them in his own life, if he wished to appoint his successor 
during his liftime, to choose him freely, the advent of the 
Mulukiah would have been stemmed or stopped altogether; but 
unfortunately he nominated his son Yazid and that too under 
threat and duress. That eventually brought the Monarchy to 
replace the khilafah. 
What is more interesting is Maududi's reliance on the 
famous Hadith of the Prophet(p.b.u.h.) to the effect that the 
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khilafah would last thirty years only and after it there will 
be Monarchy. Maududi's interpretation of the Hadith is not 
correct, but, however, if we accept his interpretation for a 
while it makes the situation more paradoxical. If the 
khilafah was to end thirty years after the Prophet(p.b.u.h.) 
i.e. in Rabi, I 41 A.H, as he suggests, then it could not 
possibly have been preserved or restored irrespective of what 
Muawiyah or any other khalifah did. 
The nomination of Yazid as an immediate heir was not 
made by Muawiyah simply because he was his son, but he aimed 
to preserve unity among the Muslims. Ibn Khaldun clearly 
states that Muawiyah passed over the superior person in 
favour of the inferior one, because he desired to preserve 
91 integrity and harmony of the ummah . Moreover, the presence 
of the companions of the Prophet Muhammad (p.b.u.h.) on that 
occasion and their active or passive acceptance of his 
proposal are the best argument against the deteractors and 
critics of Muawiyah. 
According to Ibn Kathir, Muawiyah like Umar the Great, 
planned to nominate an electoral council to decide the issue 
of succession to the office of the khilafah. The proposed 
panel consisted of Said b. al-Aas, Abdullah b. Amir, Hasan, 
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Marwan, Abdullah b. Umar and Abdullah b. Zubair . But 
ultimately that could not materialise; and Muawiyah thought 
it more proper to appoint or nominate Yazid, because the 
people of Syria and other powerful sections insisted that 
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only Yazid should be chosen. It is immaterial who first 
proposed the name of Yazid; what is more important is the 
fact that Muawiyah consulted all the people of the Islamic 
world including the Sahabah and other notables of the 
provinces. Further, theoretically speaking the ruling Imam 
could nominate his successor whether he is his relative or 
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not, provided that the nominated person is worthy of office 
As several historians suggest that Yazid's nomination as 
the heir-apparent was done on such a wide and universal scale 
94 that no similar nomination is recorded in history 
Maududi's charge against Mughirah b. Shubah and other 
notables for proposing the name of Yazid or against Muawiyah 
for using force and coercion for the acquisition of acknow-
ledgement and acceptance of Yazid as the future khalifah are 
baseless both theoretically and historically. He does not 
refer to the traditions of Bukhari which clearly establish 
that the Sahabah like Ibn Umar had acknowledged Yazid 
willingly and continued in their feality even after the death 
of Muawiyah and especially during the black days of the 
Hsrrah . 
Bukhari narrates on the authority of Nafia that when 
the people of Madinah broke the bayah of Yazid b. Muawiyah, 
Ibn Umar gathered his family members and servents and said, 
"I heard the Prophet MuhammadCp.b.u.h.) saying: 'A flag will 
be fixed for every betrayer on the day of resurruction', and 
we have given the oath of allegiance to his person (Yazid) 
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in accordance with the conditions enjoined by Allah and His 
Messenger and I do not know of anything more faithless than 
fighting a person who has been given the oath of allegiance 
in accordance with the conditions enjoined by Allah and His 
Messenger, and if ever I learn that any person among you have 
agreed to dethrone Yazid, by giving the oath of allegiance 
(to somebody else) then there will be separation between him 
and me 
Likewise, ahl-i bait (family of the Prophet) had not 
pledged to anybody by breaking the oath of allegiance to 
Yazid, as is clear from the following narrations; 
"Abdullah b.Umar and nobody from the ahl-i bait has 
pledged against Yazid after taking oath of allegiance to him 
And no one among the sons of Abi Talib and the sons 
of Abdul Muttalib had rebelled in Harrah"^^. 
Bladhuri quotes a narration that Abdullah b. Abbas 
said, "Muawiyah's son, Yazid is among the pious members of 
his family, you sit at your place, obey him and be firm to 
97 his oath" 
All these narrations clearly prove that nobody was 
threatened by Muawiyah. All the people accepted his choice 
of Yazid as his successor by their free will, and not under 
duress. 
67 
REFERENCES 
1. It is confirmed by a number of traditions in Ibn 
Hisham, Waqdi, Ibn Sad, Baladhuri, Tabari,Ibn Khaldun, 
Ibn Athir, usudul Ghabah as cited by M.Y.M. Siddiqui 
in his book Organisation of Government under the 
Prophet(p.b.u.h.), Delhi 1987, pp. 139, 372, 378, 
382, 480, 486, 504, 520. 
2. M.Y.M. Siddiqui also gives a list of the governors of 
the Umavi family appointed by the Prophet Muhammad 
(p.b.u.h.): Amr b. Sad Umavi was appointed governor 
of Wadi Qura; Yazid b. Abu Sufian of Tayma; Abdullah 
b. Said of Qura Arabia; Attab b. Asid of Makkah, Aban 
b. Said of al-Bahrain; Khalid b. Said of Sana; Abu 
Sufian b. Harab of Jurash. op.cit., pp. 245-47, 250, 
252). 
3. Talibul Hashmi, op.cit., pp. 481-84. 
4. Ibid., pp. 482-83. 
5. Shibli Numani, al-Faruq, Azamgarh, 1956, p.35; 
Salahuddin Yusu, op.cit., 268. 
6. Majid Ali Khan, Pious Caliphs, Delhi, 1978, p. 101. 
7. Cf. Salahuddin Yusuf, op.cit., p. 240. 
8. The man who created fiscal organisation in Egypt was 
not the conqueror (Amr b. al-Aas), but his successor 
Abdallah b. Sa'd b. Abi Sarah, who established the 
68 
diwan at Misr to which all the taxes of Egypt were 
paid, shortly after 26 A.H. and before 35 A.H. (D.C, 
Dennett, Convergion and Poll Tax in Early Islam. 
Cambridge, 1950, p. 74 ). 
9. Ibn Kathir, op.cit., Vol. VII, p. 149. 
10. Yaqut Hamavi, Mujam al-Buldan, Beirut, 1956, Vol.11, 
pp. 134-35; 
also see Shibli, op.cit., p. 158. 
The great plain of Mesopotamia through which the 
Euphrates and the Tigris take their course is divided 
by nature into two parts: The northern half and the 
southern half. The Arabs call the northern part as 
Mesopotamia (al-Jazirah). The province (al-Jazirah) 
was generally divided into three districts called 
Diyar-i Rabiah, Diyar-i Mudar and Diyar-i Bakr 
respectively. (G.Le- strange. The lands of the Eastern 
Caliphate, Cambridge, 1905, pp. 26, 86. 
11. Tabari, op.cit., Vol. IV, pp. 271-76. 
12. Ibn Kathir, op.cit., Vol. VII, p. 167. 
13. On one occasion when sending an army to supress the 
rebellious Kurds he (Abu Musa Ashari) preached before 
his men the merits of going to jihad on foot. His 
opponents, however, caught the reins of his horse when 
he came out of his mansion, followed by forty mules 
laden with his baggage, and told him to come down and 
69 
proceed on foot, as he had directed them to do. Then 
they sent a deputation to the khalifah demanding his 
recall. (Mumtaz Moin, Ummul-M-u'minin Aisha Siddiqah, 
Delhi, 1982, pp. 90-91. 
14. Syed Ahmad, Uthman Dhu al-Nurajn, Delhi, 1983, pp.202-203. 
Abdallah b. Amir was a capable and energetic young man 
who was appointed on the request of the people of 
Basrah. 
15. Tabari, op.cit, pp. 421-22. 
16. There is a large number of governers and officers 
appointed by Uthman to various provinces. (See Ibid., 
pp. 421-22.) 
17. Muhammad b. Ishaq, Sirat-i Rasullulahf Eng. tr., A. 
Guillaume, Oxford, 1955, p. 568. 
Ibn Abd al-Barr, Istiab, Egypt, N.D., Vol. Ill, p.1023. 
18. Ibn Abd al-Barr, op.cit. Vol. Ill, p. 896. 
19. Ibid., Vol. II, p. 714. 
20. Ibid., Vol.Ill, p. 865. 
21. Ibid., Vol.Ill, p. 1082. 
22. Ibid., Vol.1, p. 237. 
23. Ibid., Vol.11, pp. 560-61. 
24. Ibid., Vol.Ill, pp. 1356-57. 
70 
25. Ibid., Vol. II, p. 737 
26. Ibid., Vol. IV 
27. Ibid., Vol. IV 
28. Ibid., Vol. IV 
29. Ibid., Vol. IV 
30. Ibid., Vol. II, pp. 428-29 
p. 1456, 
pp. 1585-87 
pp. 1575, 
pp. 1757-58 
31. Ibid., Vol. I, p. 336. 
32. Ibid., Vol. Ill, p. 1061, 
33. Ibid., Vol. IV, p. 1546. 
34. Ibid., Vol. I, p. 358. 
35. Ibid., Vol.Ill, p. 1307. 
36. Ibid., Vol. Ill, p. 1318. 
37. ILid., Vol. II, p. 701. 
38. Ibid., Vol.11, p. 839. 
39. Ibid. , Vol.Ill, p. 1025. 
40. Actions before Islam had not taken into account by the 
Prophet (p.b.u.h.) in the case of all Tulaqa. 
41. Cf. Salahuddin Yusuf, op.cit., p. 271. 
42. Tirmidhi, "Virtues of Muawiyah". Ibn Abd al-Barr, 
op.cit., Vol. Ill, pp. 1416-17. Al- Zahabi, Siyar Alam 
al-Nabala, al-Marif, Egypt, 1962, Vol.Ill, pp. 83, 88. 
71 
43. The three governers of Basrah, Makkah and Yeman were 
Abdallah b. Amir Umavi, Abdallah b. Amir Hadrami and 
Yala b. Umayah respectively. 
(Tabari, op.cit., Vol. IV,-pp. 449-50). 
44. Minhaj al-Sunnah,Vol. Ill, pp. 189, 196, 197 as cited 
by Salahuddin Yusuf, op.cit., p. 274. 
'45. Ibn Sad, Tabaqat , Beirut,1957, Vol. V., p. 36. 
46. M.Y.M. Siddiqui,"Hadrat Marwan b. Hakam Umavi Sirat wa 
Kirdar ka Do RukhJ' Al-Tauiyah, New Delhi, Vol. IX, 
No. 9, (January), 1995, pp. 9-14. 
47. Ibn Abd al-Barr, op.cit., Vol. I, p. 336, Vol.Ill, 
p. 1082. 
48. Ibn Khaldun, Urdu tr. Hakim Ahmad Hussain, Deoband, 
1988, Vol. I, p. 431. 
49. Shah Abdul Aziz, Tuhfah-i Ithna AsLariyah, Urdu tr. 
Abdul Majeed Khan, Delhi, p. 646. 
Sharah Nahaj al-Balaghah, Vol. Ill, p. 34, as cited by 
Salahuddin Yusuf, op.cit., p. 255. 
50. Ibn Sad, op.cit., p. 36. Maududi says that Hakam died 
at the fag end of Uthman's khilafah, precisely in 32 
A.H./653 A.D. 
51. See Tarikh al-Khamees, Vol. II, p. 297, as cited by 
Ishaq Sandhalvi, I^harai Haqiqat, Karachi, Vol. 
I, pp. 306-307. 
72 
52. Tabari, Urdu tr. by Muhammad Ibrahim Nadvi, Delhi, 
1984, Vol. Ill, p. 418. 
53. M.Y.M. Siddiqui, "Hadrat Marwan b. Hakam Umavi Sirat 
wa Kirdar Ka Do Rukh", op.cit., pp. 12-14. 
54. Tabari, op.cit., Vol. IV, pp. 340-41. 
55. Ibid., p. 341. 
56. Ibid., p. 340. 
57. Ibid., p. 340. 
58. Ibid., p. 340. 
59. See Ibid., pp. 340-63. 
60. Ibid., p. 341. 
61. Ibid., p. 341. 
62. Ibid., p. 341, Tabari also mentions the names of the 
Sahabah: Muhammad b. Maslamah, Usmah b. Zaid, Ammar b. 
Yasir, Abdallah b. Umar who presented their inquiry 
report in Madinah. 
63. See Ibn Kathir, op.cit., Vol. VII, p. 197. 
64. See Tabari, op.cit., Vol. IV, p. 434. 
Ibn Khaldun, op.cit., Vol. II, p. 1055. He also refer 
to some Ansar and Muhajirin who abstained from his 
bayah. 
65. Ibn Kathir, op.cit., Vol. VII, p. 252. 
73 
66. Nawawi, Sharh Muslim, "Kita-b al-Fitan and Fazail 
Sahabah, as cited by Salahuddin Yusuf, op.cit. , p. 
313. 
67. Tabari, op.cit., Vol. IV, p. 437. 
Ibn Kathir, op.cit., Vol. VII, pp. 227-28. 
68. Tabari, op.cit., Vol. IV, p. 437. 
69. Ibid., p. 563. 
70. Ibn Kathir, op.cit., Vol. VII, p. 253. 
71. Ibn Abd al-Barr, op.cit. , Vol. II, p. 623. This is 
also confirmed by Ibn Kathir and Ibn Hajr as cited by 
Salahuddin Yusuf, op.cit., p. 331. 
72. Tabari, op.cit., Vol. IV, p. 508. 
Ibn Khaldun, op.cit., Vol. II, p. 1083. 
73. Ibn Kathir, op.cit., Vol. VII, p. 247. 
74. Ibid., p. 227. 
75. Tabari, op.cit., Vol. IV, p. 562. 
76. See Ibid., Vol. IV, p. 562, Ibn Kathir, op.cit., Vol. 
VII, p. 253. Ibn Khaldun, op.cit., Vol.11, pp. 
1096-97. 
77. Tabari, op.cit., Vol. V, p. 6. 
78. Ibn Kathir, op.cit., Vol. VII, p. 253. 
79. Salahuddin Yusuf, op.cit., pp. 353-54. 
80. Ibn Athir, al-Kamil Beirut, 1965, Vol. Ill, 
pp. 284, 287, 351. 
74 
81. Cf. Salahuddin Yusuf, op.cit., p. 356. 
82. See Tabari, op.cit., Vol. IV, pp. 573-74, also see 
Ibn Khaldun, op.cit., Vol. II, pp. 1099-1100. 
Ibn Athir, op.cit., Vol.Ill, pp. 285-86. 
83. The Quran, al-Baqarah, 178. 
Sahih al-Bukhari, Eng tr. by Dr. Muhammad Muhsin Khan, 
Delhi, 1984, Vol. IX, p. 237, pp. 180-81. 
Sahih Muslim, Eng tr. by Abdul Hamid Siddiqui, Delhi, 
1978, Vol. IV, p. 1496. Imam Nawawi writes that a 
majority of those who fought against Ali were also 
honest Muslims and had good motives before them. 
Bukhari, Kitab al-Fitan, "Bab Qaulin Nabi". 
Cf. Salahuddin Yusuf, op.cit., p. 362. 
84. Ibn Hazm, al-Milal wa al-Nihal Urdu tr. by Abdullah 
Imadi, Hyderabad, Vol. Ill, p. 130. 
85. Ibn Kathir, op.cit., Vol. VII, p. 272. 
Montgomery wat t . The forjuative per iod of I s l a m i c 
Thought, Edinburgh, 1973, pp. 12-13. 
D.M. Dunlop, Arab c i v i l i z a t i o n to AD 1500, B r i t a i n , 
1971, pp. 82-83. 
86. Tabar i , o p . c i t . . Vol. IV, pp . 508-509, 511, 513, 529. 
Ibn Kathi r , o p . c i t . , Vol . VI I , pp. 241-42. 
87. See Tabar i , o p . c i t . , Vol . V, pp. 53-54. 
88. Qazi Abu Bakr ibn al-Arabi, al-Awasim, Cairo, 1371 
A.H., p. 177. 
75 
89. Masudi, Muruj al-Dhahab, Vol. 1, p. 27 as cited by 
Ahmad Zafar Siyalkoti, Muawiyah Shakhsiyat Aur Kirdar, 
Marif, Siyalkot, 1967, p. 231. Also see All Ahmad 
AbbasifMuawiya's political life, p. 124. 
90. Ibn Kathir, op.cit., Vol, VII, p. 283. 
91. Ibn Khaldun, al-Muqadammah, Eng. tr. by Rosanthal, 
America, 1958, Vol. 1, pp. 431-32. 
92. Ibn Kathir, op.cit., Vol. VIII, p. 85. 
93. Ibn Khaldun,op.cit., Vol. I, pp. 431-32. 
94. See Ibn Kathir, op.cit., Vol. VIII, p. 80. 
95. Bukhari, Kitab al-Fitan, "Bab iza qala inda Qaumin". 
96. Ibn Kathir, op.cit., Vol.VIII, pp. 232-33. 
97. Baladhuri, Ansab al-Ashraf, University press, 
Jerosalem, 1938, Vol. IV, part, II, p.4. 
Cf. Salahuddin Yusuf, op.cit., p. 429. Ahmad Zafar 
Siyalkot/ op.cit., p. 406. Ali Ahmad Abbasi,op.cit., 
p. 298. They also refers to this tradition. 
76 
CHAPTER IV 
DISTINCTION BETWEEN THE KHILAFAH AND MULOKIAH (MONARCHY) 
In this chapter Maududi discusses the distinctions 
between the khilafah and the Mulukiah (Monarchy) under eight 
heads which are infact the characteristic features of the 
khilafah discussed by the author in his third chapter. In 
this chapter he actually dwells at the digressious of the 
Umavi khulafa who, according to his thesis, dispensed with 
these characteristics changing them into what could be 
termed as their opposites. 
He opines that drastic change in the process of the 
appointment of the khalifah was made, as a radical change 
was effected in the life style of the khalifah. They had 
also converted the character of the Bait al-Mal by making a 
personal porperty of the khalifah, as they had done away 
with the expression of freedom and the free working of 
judiciary and abolished the government based on consulta-
tion (shura). In this period racial and tribal prejudices 
were also aroused for political gains and lastly the rule of 
law was also done away with. 
A historical analysis would establish whether Maududi 
theses are correct or not, but one fact is clear from the 
very beginning that change had already taken place almost in 
all the walks of life from the time of the Prophet(p.b.u.h.) 
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and most of the changes were a result of historical process; 
they were not caused by the so-called end of the pious 
khulafa. This as a fact realised both theoretically as well 
as practically by the Muslim thinkers and politicians. 
Bukhari narrates on the authority of Zubair b. Adi, 
" for no time will come upon you but the time 
following it be worse than it" . It is also supported by a 
saying of Ali, when someone asked him: "Why did the people 
disagree concerning you, and why did they not disagree 
concerning Abu Bakr and Umar"? Ali replied, "Because of Abu 
Bakr and Umar were in charge of men like me, and I today am 
2 
in charge of men like you" . 
The oft-quoted Hadith that the best period (qam) is 
mine, the next that of my followers and the next that of 
3 
their followers also establish beyond doubt that change m 
life was found to take place. If we analyse the historical 
facts take place in the period of the pious khulafa we shall 
see a continuous process of change occurring in all fields 
and in all periods. 
1. Change in appointment of the khalifah 
Maududi holds that this change was brought about by 
Muawiyah's succession to the office which was occupied by 
the sword and not by the free will of the people. He 
further maintains that this change was strengthened by his 
nomination of his son Yazid, introducing the 
,'W 2.752 J 
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of nominating of a son or sons by the reigning khalifah - a 
practice which continued till the abolition of the khilafah 
by Mustafa Kamal Pasha in 1924. 
Maududi's remarks are not supported by historical facts. 
The rule of nomination was first introduced by Abu Bakr; and 
there were different modes of election of the khalifah as we 
have already seen. Theoretically or from the shariah point 
of view nomination of the successor by the ruling khalifah 
is not un-Islamic. There might have been some reservations, 
but even the nomination of the son by the khalifah is also 
4 
not illegal or against the shariah , provided that the son-
successor must be worthy of holding office. On this matter 
all the Muslim jurists ulama and political thinkers are 
unanimous. Maududi does not refer to this Islamic rule, and 
if he refers to it at all at the end of this section he 
distorts it by not making distinction between what is legal 
and what is illegal; but he cleverly projects what the 
shariah call legal as illegal. 
Maududi's other notices and points also result from 
his pre-conceived notions have nothing to do with shariah 
principles or historical facts. For instance, his thesis 
that all the first khulafa came to power without their wish 
or endeavour is a very simplistic expression of historical 
facts. This can be said only in the case of Umar; all the 
three had not only wished it but also endeavoured for it. 
In the case of Ali it is quite clear. I must hasten to add 
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that this endeavour might have been un-Islamic in the 
Maulana's eye, but in the annals of history and laws of the 
shariah it is quite permissible; and at times it becomes 
compulsory as it was in the case of Abu Bakr or Uthman or 
even Ali, because they all accepted this responsibility not 
for their own vested interest but for the welfare of the 
Muslims. 
So far Muawiyah's election as the khalifah, he was 
elected by the arbiter's decision and after the death of Ali 
by the whole Islamic uininah. Maududi's remark that the year 
of the election of Muawiyah was called as the year of unity 
simply because it ended the civil war is very misleading. 
Infact it was the beginning of true Islamic khilafah which 
was established by the free will of the Sahabah and the 
Muslims. Yazid's election as the khalifah, as seen earlier, 
is the best example of consultation (shura) in which all 
Muslims participated on their own understanding . All the 
following Umavi or for that matter Abbasi or Uthmani 
khulafa were elected in this manner, because it was the only 
safe or guaranteed method of the election of the Muslim 
ruler in all the Muslim lands, and whenever a deviation was 
made it proved to be catastrophic for the ummah. 
2. Changes in the life pattern of the khulafa 
Second change marked by Maududi in Muawiyah's period 
is that the khulafa abondoned the simple life pattern of the 
Prophet(p.b.u.h.) and his first four successors, and 
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maintains that they used to live in royal palaces, appointed 
body guards for the safety of their person, and cut them-
selve aloof from the people, as a result of which breach was 
created between the rulers and the ruled; and for informa-
tion about the conditions of the people and other develop-
ments in the state they entirely depended on their beauru-
cracy which generally kept them ill informed. Maududi very 
clearly does not cite a simple report or authority to 
sustain his thesis in this section. 
This so-called change discovered by Maududi is based 
on his bias and hiding of facts. Only Ibn Tiqtiqa's 
al-Fakhri is enough to demolish his theory . He and all 
other authorities provide sufficient information about the 
relationship between the khulafa and their people. Every 
person was not only theoretically entitled to meet the 
khalifah but practically he did meet him and got his 
grievances redressed All the khulafa were approachable and 
within reach of all and sundry. 
3. Changes in the character of the Public 
Treasury (Bait al-Mal) 
Another change which Maududi highlights is that the 
Umavi khulafa considered public treasury as their personal 
property and used its income as they liked without any 
regard for Islamic rules, while the early khulafa considered 
it as a trust of Allah and property of the Muslim ummah. 
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There is not even a single historical narration 
about Muawiyah and his Umavi successors that they were 
guility of such an act. Maududi failed to present any 
example from Muawiyah's or his son's period. He only present 
the case of the property of Fadak which according to his 
opinion converted by Marwan as his personal fief or property 
(milk). Either Maududi misunderstood it or willfully 
distorted the fact, otherwise all the historical reports as 
well as a tradition of Imam Abu Daud establish that Fadak 
was never converted into private property, it always 
remained a property of the Bait al~Mal under the custodian-
7 
ship of the khalifah . 
The examples quoted by Maududi are also doubtful 
particularly the imposition of some illegal taxes collected 
by the Umavi khulafa and which were abolished by Umar b. 
g 
Abdul Aziz in his period . Similarly, the imposition of the 
jazyah on the cultivators of the Sawad region of Iraq was 
infact the fixation of the kharaj on the land they owned and 
later abondoned in order to save themselves from its 
payment. However, realisation of some taxes by the local or 
provincial administration does not make the whole system 
un-Islamic. Historical facts and their critical analysis 
show that the deeds of Umar b. Abdul Aziz were highlighted 
simply because his predecessors were to be degraded. 
However, fiscal policies and financial matters of the Umavi 
period have been compared with those of the pious khulafa by 
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Dennett who presents a very interesting study , clearing all 
the doubts in this regard. 
4. End of freedom of Expression 
Another change highlighted by Maududi is the end of 
freedom of expression in the monarchy i.e. the Umavi khulafa. 
He holds that people were allowed to evaluate and criticize 
the policies of khulfa-i Rashidin, but during the reign of 
umayyid monarchs tongues were tied and consciences sealed. 
He further says that this new policy started from Muawiyah's 
period, when he killed a distinguished companion (Sahabi) 
"Hujr b. Adi", for his forthright utterences. 
Maududi's thesis is based on some examples taken from 
historical works like Tabari, Ibn Abd al-Barr, Ibn Athir, 
Kutbi, Ibn Abd-i Rabbihi and Ibn Sa'd and Jassas who provide 
some injustices made by the Umavi khulafa and their 
governors. He picks some incidents which suits his thesis 
and presents them out of context. He very conveniently 
ignores the Hadith reports which go in favour of these 
Islamic rulers and establish that all the charges levelled 
by the author are baseless. 
As the historical records stand today, it is clear 
that Mughirah b. Shubah left Hujr b. Adi for eight years 
untouched and let him express what he felt, and Ziyad also 
allowed him to have his way for a considerable period of 
time in the beginning but when he transgressed all limits 
and indulged in conspiratorial activities he was punished by 
Muawiyah in accordance with the shariah - a punishment which 
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was supported by all the Sahabah and Ulama of the period 
Maududi quotes some more examples to support his 
claim but all these examples are not corroborated by 
historical facts. 
1. Regarding the first example about Marwan b. Hakam's 
approach, he misinterpreted it. Infact it also 
proves that the Umavi khilafah was not devoid of the 
freedom of expression 
2. So far the second example is concerned, Ibn Kathir 
writes that Abdullah b. Umar told Hajjaj to offer 
. .^ 12 prayer m time 
3. The third is also clearly false as it is not suppor-
ted by the historical facts. 
Salahuddin Yusuf and Taqi Uthmani have made a deep 
analysis of the character of the Umavi khilafah; they holds 
that the freedom of expression was the main characteristic 
of the Umavi khilafah, as all the people were free to criti-
cize any officer or the khalifah. They present a number of 
narrations which show that the Umavi khilafah continued the 
same previlege to the people which was enjoyed by them 
13 
during the pious khilafah 
5. Abolition of the freedom of Judiciary 
Another difference propounded by the author between 
the khilafah and the monarchy relates to the abolition of 
the freedom of judiciary which was the hallmark of the pious 
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khulafa and which was done away with by the Umavi khulafa 
and their successors for their vested interests. He opines 
that the appointment and dismissal of the judges (qazis) was 
the prerogative of the khulafa and only pious, Allah-
fearing and upright persons were given this post. But when 
the Mulukiah was established the khulafa relegated this 
power to the governors; and they appointed only people of 
their likes and kept away all the upright persons from 
judiciary. Not only that, the khulafa, princes and the 
ruling groups started meddling in the judiciary and its 
working; The result was that people of integrity and 
learning refused to take up the job and judiciary fell from 
grace. The author does not cite any example; he only quotes 
suyuti for the appointment of the qazi by the governors. 
All the points raised by Maududi in this connection 
do not stand the test of critical scrutiny, neither they are 
supported by historical facts. 
So far appointment of judges is concerned, they had 
been generally appointed by the khulafa but at times some of 
the local and provincial qazi were appointed by the 
governors in the pious khilafah also; this practice may be 
traced to the period of the Holy Prophet (p.b.u.h.) whose 
South Arabia governors such as Muaz b. Jabal and Abu Musa 
Ashari exercised this power. 
During the Umavi khilafah several of the Sahabah and 
many of the Tabiun acted as the great judges in an exemplary 
14 
manner and some of the qazis appointed m the pious 
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khilafah continued in the successive period also, maintaining 
the continuity of the Islamic judiciary. For instance, Qazi 
Shurayh appointed as the Qazi of Kufah by Umar I continued 
in his office till he resigned during the governorship of 
Hajjaj b.Yusuf Saqafi . Among other great judges of the 
Umavi period drawn from the classes of the Sahabah and 
Tabiun Masruq, Abu Salmah b. Abdul Rehman Zuhri, 
Sha'bi, Hasan al-Basri, Muhammad b. Abi Bakr Khazraji 
The historians and biographers agree that all these 
and other judges of the Islamic khilafah were fearless and 
Allah fearing and upright persons; they never allowed any 
interferance from any quarters and the khulafa and their 
governors never meddled with and tried in any way to degrade 
the Islamic judicial system. 
6. Abolition of the Consultative Government 
The sixth point raised by Maududi is the abolition of 
the consultative government in the period he calls it as the 
monarchy, whereas the Khulafa-i Rashidin consulted the 
people of opinion (ahl al-Ray) in all their practices. 
Interestingly enough, he does not cite any example or 
historical fact in this connection. Whatever he says is 
based on his assumption. 
Maududi's remark about the abolition of the consul-
tative government in the later period is not supported by 
facts because the khulafa of Banu umayyyah always consulted 
the ahl al-Ray in their practices. Ibn Sad and Ibn Kathir 
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writes that Marwan b. Hakam consulted the Sahabah whenever 
17 he faced any problem . Ibn Kathir also writes that 
Muawiyah, at the deathbed, bequethed Yazid to consult the 
ahl al-Ray in all his actions . Other Umavi khulafa such 
as Abdul-Malik, Walid I and their successors also maintained 
19 this practice , and Umar II is reported to have constituted 
a special council of advisors. Consultation (shura) has 
always been a hallmark of the Islamic government, though the 
nature and form of the shura changed from time to time. 
Theoretically it is not necessary for the khalifah to 
consult the public in his daily proceedings. He can give 
his independent judgement also. Many examples of this kind 
may be cited from the pious khulafa e.g. when Mughirah b. 
Shubah advised Ali to leave Muawiyah, Talhah and Zubair in 
their positions, till the people agree to render the oath of 
allegiance to him but Ali, however, refused to accept their 
^ • 20 advice 
7. Appearance of Tribal Prejudices 
The seventh distinction between the khilafah and the 
Mulukiah marked by Maududi is his charge that the tribal 
prejudices appeared after the pious khulafa. For the 
appearance and rise of the tribal and racial prejudices and 
feuds he holds the government of the day responsible. In 
this connection he repeats the ill-founded charge of the 
orientalists against the Umavi khilafah that it was an Arab 
kingdom based on the concept of Arab domination over the 
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non-Arab sections of the population. He opines that during 
this period equal rights of the Arabs and non-Arabs were 
missing which resulted in the hinderence of the spread of 
Islam and creating a sense of second citizenship among the 
non-Arabs: Imams of prayer, governor, qazi and other 
officers were all chosen from the Arabs, even the funeral 
prayer was performed by the Arabs; and no neo-Muslim could 
marry an Arab girl. The Umavi khulafa not only made a 
differenciation between the Arabs and non-Arabs but also 
divided the Arabs in Adnani and Qahtani or Northern and 
Southern Arabins. This racial policy of the umayyid culmi-
nated in their fall from power. 
Needless to say that his thesis is based on some 
selective examples of history from Ibn Khallikan, Ibn 
Kathir, Ibn Qutaybah, Ibn Abd-i Rabbihi and Abu al-Farj al-
Isfahani. The last three sources are not reliable at all 
and the first two do not have any relivance with the khilafah 
policy. 
Moreover, his thesis is self contradictory, at one 
place he holds that despite the Arab feelings Hajjaj b. 
Yusuf Saqafi appointed Said b. Jubayr as the Imam and Qazi 
of Kufah and in the same vein charges him of anti-Mawali 
person. The appointment of Abu Burdah and binding him with 
Said b. Jubayr's advice also shows Hajjaj's fairness and 
Maududi's bias. 
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In fact, the rise of the racial prejudices and tribal 
feuds was not a result of a policy of the Umavi khulafa; it 
was brought about by a number of reasons and factors; in 
their rise and spread non-Arabs and especially non-Muslim or 
Mawali groups played a vital role. On the contrary the 
Umavi khulafa tried their best to extinguish the fire of 
this social evil, and for that matter they kept a very 
delicate balance between warring groups or opposing parties. 
In this connection analysis of the malaize by A.A. Dixon and 
Farooq Umar and some other writers of the period would be of 
1 21 great valve . 
8. Abolition of the Supermacy of Law 
One more change discussed at some length by Maududi 
with regard to the transformation of the khilafah into the 
mulukiah is the abolition of the supermacy of law. He 
maintains that all the rulers from Muawiyah to the Abbasids 
did away with the Islamic law, ruling on the basis of their 
whims and vested interests, while the Islamic law and its 
enforcement had been the one of greatest watermark of the 
khilafah where none, however, high and low, powerful or 
helpless might have been, was above it or exempt from it. 
But the Umavi khulafa and their successors became despots; 
enforcing the Islamic law for others and exempting themsel-
ves from its application. Their politics was not subser-
vient to the Din; they fulfilled their ambitions and desires 
by all means, irrespective of even the distinction between 
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halal (permitted) and haram (forbidden). 
The author traces the policies of various Umavi 
khulafa and their successors with regard to their 
application to or disregard of the Islamic laws. They can 
be discussed under some heads, because the author takes up 
different issues which concern with different periods. The 
heads may be as follows: 
1. -.Change in the law of inheritance of Muslims and 
non-Muslims and Diyat (blood-mony) rule. 
2. Abuse of Ali and his family. 
3. Change in the law of booty-Distribution. 
4. Fake genealogy of Ziyad, the governor of Kufah and 
Basrah. 
5. Exemption of the governors from Islamic law and 
their oppressions. 
6. Tragedy of Karbala, Battle of Harrah and attack on 
Makkah. 
7. Miscellaneous. 
1. Change in the law of inheritance of Muslim and non-
Muslim and Diyat (blood-mony) role. 
Starting with the khilafah of Muawiyah, the author 
brings to light a number of deviations of the khalifah, 
charging him of completely subverting the process of law. 
First on the authority of Ibn Kathir, he quotes Zuhri that, 
"Neither Muslims inherited unbelievers nor unbelievers 
inherited Muslims during the period of Prophet(p.b.u.h.) and 
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the first four khulafa, but Muawiyah allowed the Muslims to 
inherit the unbelievers, forbidding the latter from inherit-
ing the Muslims, Umar b. Abdul Aziz abolished this innova-
tion, but Hisham b. Abdul Malik again allowed this bidah 
(tradition) of his family/dynasty. 
Maududi wrongly interprets the above quoted narration 
only to support his theory. He accuses Muawiyah of 
innovation, but neither Ibn Kathir nor Zuhri used the word 
innovation; instead Zuhri says that Umar b. Abdul Aziz 
22 followed the first way (sunnah) 
Infact this is a debatable point among the Muslim 
scholars from the very beginning which shows difference of 
opinion among the Sahabah over the issue of inheritance of 
Muslims and non-Muslims. Among the Sahabah Muadh b. Jabal 
23 
prior to Muawiyah was also of the same view . Their view 
regarding the inheritance of non-Muslims is just like 
marriage with their womans, whether it is lawful for Muslims 
or not. A number of great Tabiun were also of the same 
opinion as was held by Muadh b. Jabal and Muawiyah. They 
include Muhammad b. Hanafiyah, Ali b. Husain, Said b. 
Musaib, Masruq, Abdallah b. Maqal, Imam Shabi, Imam Nakhie, 
24 Yahya b. Mamar and Imam Ishaq . It is quite revealing that 
the great son of Imam Hussain also held the same view. 
From the above discussion it is quite clear that it 
was juridical difference of opinion between the Ulama, which 
was converted, rather perverted, by the author as the inno-
vation, bidah and deviation from the Islamic law, just to 
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augment his thesis which can possibly not supported by 
historical facts except by this type of manupulation. 
Maududi charges Muawiyah of changing the sunnah by 
reducing the amount of the Protected Dhimmi (Mu'ahid) to the 
half of a Muslim while it was at par with him in the period 
of the Islamic khulafa. Basing his view on the authority of 
Ibn Kathir he not only accuses Muawiyah of violating the 
sunnah but also charges him of taking half of the amount for 
himself. 
Maududi's contention once again is not supported by 
historical facts or by Islamic laws. The Sahabah and the 
Tabiun differed like the issue of the inheritance of the 
unbelievers by the Muslim and vice-versa, on the issue of 
the Dhimmi's diyat (bloodmoney). In fact, we have different 
views and practice on the issue. Second and third khulafa 
determined one-third of Muslim's diyat for the Jews and the 
Christians, while for Majians (Najus) it was fixed at eight 
hundred dirham by none other the second khalifah, Umar the 
Great^^. 
Imam Abu Hanifa and his two disciples Abu Yusuf and 
Muhammad b. Hasan al-Shaybani and another great jurist 
Sufiayn thauri hold the view that the diyat of a dhimmi is 
equal to that of a Muslim, whereas Imam Malikm holds that it 
is half of that a Muslim. Imam shafi is of the opinion that 
for the Jews and Christians it is one-third, and the fixed 
amount of eight hundred for the Majus men and half of that 
amount i.e. four hundred dirham for their women 
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The author not only ignores all these differences of 
opinion among the Sahabah, Tabiun and the Ulama of Islam but 
also presents Ibn Kathirfe tradition on the basis of histori-
cal work which is not a place of its discussion; it is found 
in Bidayah al-Mujtahid and Bayhaqi. The complete narration 
does not charge Muawiyah of changing the sunnah; it also 
does not accuse Muawiyah of retaining half the amount for 
his personal pocket; infact it was collected for Baitul- Mai 
27 (public treasury) 
Muawiyah's practice was actually based on his 
ijtihad which has the sanction and support of the shariah. 
His policy in this regard can be judged from a statement of 
his recorded by Imam Abu Daud: "The loss of a Dhimmi is a 
clamity for his kins, but public treasury also sufferes by 
his death" 
2. Abuse of Ali and his fcunily 
Another point raised by the author regarding 
Muawiyah's disregard to and violation of the Islamic law is 
that he and his governors always abused Ali and his family 
and that too from the pulpit of the mosque in Friday Sermons 
(khutbah). 
Maududi's statement is three fold: 
1. Muawiyah himself abused Ali; 
2. Muawiyah ordered his governors to abuse Ali; 
3. and all the governors abused Ali. 
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This charge also like the previous ones is not 
supported by historical facts. His quoted sources do have a 
report that at the most two governors of Muawiyah i.e. 
29 Marwan and Mughirah b. Shubah Said something against Ali; 
but actually it was not abuse of Ali. This tradition is 
reported by Abu Mikhnaf who is not reliable; more he himself 
contradicts his assumption by quoting the khutbah of 
Mughirah b. Shabah, which actually was a prayer for the 
martyred third khalifah and curse for his assassins. This 
curse of Uthmans assasins has been transformed by Abu 
Mikhnaf and his followers as the curse or abuse of Ali. A 
full discussion on the issue is found in the work of Taqi 
30 Uthmani and Salahuddm Yusuf etc. Maududi's charge that 
Muawiyah also cursed Ali is baseless, for there is no report 
in our sources to the effect; it is a case of clear 
defamation and character assassination by Maududi. 
Similarly there is no report about other governors and 
officers of the Islamic khilafah. What Umar b. Abdul Aziz 
changed in his period it was not the curse of Ali; it was 
the prayer for Uthman and curse of his assassins. 
3. Change in the law of Booty-Distribution 
Fourth charge levelled by Maududi against Muawiyah 
with regard to the abolition of the supermacy of law is that 
he changed the clear injunctions of booty distribution 
prescribed in the Quran and sunnah, accusing him of the 
retaining gold and silver obtained in booty for himself. He 
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basis his arguments on the reports of Ibn Sa'd, Tabari, Ibn 
Abd al-Barr,Ibn Athir and Ibn Kathir. 
An examination of the reports clearly brings to 
light that the author has presented a partial view of early 
reports to support his theory. Ibn Kathir gives the full 
version of the issue. The main points of the reports are as 
follows: 
1. Khalifah Muawiyah did not issue any instruction in 
this matter at all. 
2. Ziyad, the governor of Iraq, is reported to have 
directed the commander of a Muslim force, Hakam b. 
Amr, who also acted his deputy in the province of 
Khurasan, to send the gold and silver acquired in 
booty for the Bait al-Mal (State-Treasury). 
3. But his deputy and commander refused to obey his 
orders and distributed the booty according to Islamic 
precepts. 
4. It is clear from the report that the governor of Iraq 
Ziyad also did not wish to subvert the Quranic injuc-
tions, he wrote this letter, if he wrote it at all, 
• to obtain gold and silver as the khums (one-fifth) in 
those commodities probably in order to augment the 
public treasury. This demand was quite in accordance 
with the Islamic law but it was also not approved of 
by the deputy of the governor of Iraq. 
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5. Incidentally, this also establishes that the officers 
of the state were honest and men of integrity who did 
not tolerate even the slightest deviation from the 
31 literal application of the Quranic laws 
6. Excepting this report which is quoted by all the 
authorities mentioned by Maududi, no other report on 
this issue is found in any sources. 
1. This clearly proves that the conclusion drawn by the 
author is entirely wrong and based on his bias and 
wrong interpretation of the sources. 
4. Fake genealogy of Ziyad, the governor of Kufa and Basrah 
Maududi also accuses Muawiyah of wrongly acknowledg-
ing Ziyad as his step-brother for political purposes and in 
celar violation of the Islamic doctrines of genealogy 
(nasab). The author also fell for the malacious propaganda 
against Muawiyah and his governor of Iraq by accepting the 
biased reports in this connection. 
So far his first point is concerned i.e. that his 
acknowledgment was for political motive is obviously false, 
because acknowledgement of Ziyad as a half brother took 
32 place in 44 Hijra year when Muawiyah was firmly settled in 
the office of the khilafah. Further Ziyad was accorded this 
position or relation after he had become a staunch supporter 
of the khalifah, switching his loyalty to Muawiyah in 
42 A.H. 
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The author's another contention that Ziyad was an 
illegal son of Abu Sufian is nothing, but an accusation. 
Ibn Khaldun discusses the matter in detail and maintains 
that Abu Sufian married Summayah according to the Arab 
33 
custom of pre-Islamic Arabia . Zubayri also confirms that 
Abu Sufian in his lifetime had admitted that Ziyad was his 
34 
son 
Maududi once again fails, quite conveniently, to take 
into his consideration the reports of the hadith on the 
matter which provide the best and the most authantic version 
of the episode. Imam Malik and some other authorities of 
the hadith clearly accepted this acknowledgement of Ziyad by 
35 Muawiyah and called him Ziyad b. Abu Sufian , admitting 
that he was not only legtimate son of Abu Sufian and a 
brother of Muawiyah, but also that the judgement of the 
latter was in accordance with the Islamic la w. 
5. Exemption of the Governors from Islamic Law and their 
oppressions. 
Maududi also claims that Muawiyah regarded his 
governors above law and refused to take any action against 
their oppressive measures. To prove these charges the 
Maulana quotes some selective examples from Tabari, Ibn 
Athir, Ibn Kathir etc. and discusses them under some heads 
which may be as follows:-
(i) Cutting: of hand 
Maududi's charge that Abdullah b. Amr b. Ghaylan, a 
governor of Basrah, cut off the hand of a person who threw 
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pellets on him during his khutbah and the khalifah did 
nothing in this connection is based on the partial interpre-
tation of the tradition. Ibn Kathir clearly states that the 
guilty governor was dismissed from his post and the diyat 
was paid by the khalifah in accordance with the Islamic 
37 
shariah and the sunnah of the Prophet(p.b.u.h. ) 
Similarly, his second example of cutting of hands of 
thirty to eighty persons by Ziyad, the governor of Basrah, 
for the same crime is quite doubtful, because the reports 
has the figure between thirty to eighty, and it also states 
that only those were punished who accepted their crime and 
38 
all those who denied were let off . Further, there is no 
indication that such an important event was ever reported to 
the khalifah, as its gravity demand that it ought to have 
been brought to his notice particularly when we see in the 
first case of the similar nature that it was brought to the 
court of the khalifah who duly paid its diyat; but in this 
no reporting to or reference to the khalifah is made, and 
all this makes this report very doubtful, if not spurious. 
The claim of reporters also makes it doubtful as it is 
reported on the authority of Umar from Ali from Maslamah b. 
. 39 Muharib - a majhul (unknown and interrupted) tradition. 
(ii) Oppression of Busr b. Artat 
One more accusation levelled by Maududi is that Busr 
b. Artat killed the two infant children of Ubaidullah b. 
Abbas, the former governor of Ali on Yemen. He also charges 
him of enslaving of Muslim women captured in Hamadan. 
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Maududi's charges are not acceptable, because these 
alleged oppressive actions belonged to Ali khilafah. 
Further, several other oppressive steps of Busr b. Artat are 
reported in the traditions which have been doubted by the 
. , . 4 0 
authorities such as Ibn Hajar . Several reports clearly 
41 
state that Muawiyah had ordered him not to kill anyone , 
and later he was dismissed from his post, probably not for 
his crimes but in view of the charges and allegations 
42 levelled against him . These facts are not mentioned by 
Maududi at all. 
(ill) Mutilations and Cutting off Heads 
Maududi also claims that the dead bodies were 
mutilated in pre-Islamic customs, and heads of the killed 
were cut off the bodies and sent to various places as the 
trophies of victory and as a deterrant for others. In this 
connection, he states that the first head which was cut off 
in the Islamic period and exhibited was that of Aimnar b. 
Yasir killed during the battle of Siffin. Other heads were 
those of Amr b. al-Hamiq, Muhammad b. Abi Bakr, Numan b. 
Bashir; an earstwhile supporter of Banu Umayyah who later 
joined Ibn Zubair, Musab b. Zubair and Abdullah b. Zubair. 
Maududi discusses all these gory incidents in the period of 
Muawiyah and states that cutting of the heads of the 
opponents had become an order of the day in the Umavi 
period. 
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Maududi's several assumptions and charges are not 
borne out by historical facts. Prior to the Umavi khulafa 
several heads were cut off and shown to the people. One of 
than was that of Zubair b. al-Awwam whose head was cut off by 
soldier of Ali and brought to him in the hope of reward; he 
was simply reprimanded by Ali and no action was taken 
against him. As Ali was not responsible for the misdeed of 
his soldier. Similarly Muawiyah was not responsible, for 
there is no report that he ever ordered for this. 
The cutting of other heads took place, if it took 
place at all, was carried in other periods and for these 
crimes khulafa and Umara were not responsible; they were 
actually the misdeeds of the Bedouine soldiers. 
In some cases Maududi misquotes and misinterprets the 
traditions. For instance, there is a report in Tabari that 
Amr b. al-Hamiq was killed in the same way as he had killed 
the third khalifah, there is no mention of cutting off his 
43 head .. The report about his cutting off his head is not 
mentioned in Ibn Sad, Istiab and Tahzib, which the author 
quotes in favour of his theory; it is mentioned only in the 
Ibn Kathir, and that too without a chiain of narration and 
without reference. 
6. Tragedy of Karbala, Battle of Harrah and Attack 
on Makkah. 
According to Maududi the abolition of supermacy of 
law started in Muawiyah's reign reached its high water mark 
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in the period of his son, Yazid, charging him responsible 
for the tragedy of Karbala, battle of Harrah and attack on 
Makkah which shocked the whole Islamic world. The author 
lays the sole responsibility of these happenings on Yazid, 
holding that all these notorious activities for the sake of 
his political ends and nefarious desings. 
Maududi's opinions and views actually exhibit the 
common beliefs and fantacies; they have nothing to do with 
historical analysis. In fact the events of Yazid's period 
are partially and maliciously narrated by his opponents. 
However, there are some scholars who try to find out truth by 
a rational analysis of all these events. 
Ishaq Sandhalvi clearly opposes Maududi's views and 
holds that the narrations quoted by him are fabricated. 
Zafar Siyalkoti, Ali Ahmad Abbasi, Atiq al-Rahman Sarabhali 
44 
and several others also support this view 
.45 Moreover, there are some traditions of Bukhari , Ibn 
46 47 
Kathir and Baladhuri which show that the Maududi's 
thesis is not right. Briefly speaking, it can be described 
that for the tragedy of Karbala people of Iraq were respon-
sible while for the battle of Harrah some leaders of Madinah 
especially those who broke bayah of Yazid and rebelled 
against him were also and equally responsible, as the 
tradition of Bukhari narrated on the authority of Ibn Umar 
establishes. The same is the case with the attack on 
Makkah. Actually these events require a fresh 
re-examination and critical analysis. 
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7. Miscellaneous 
In this part Maududi also discusses some oppressions 
of Banu Marwan and their governors particularly the misdeeds 
of Hajjaj b. Yusuf Saqafi. Fortunately enough he absolves 
Umar b. Abdul Aziz of all misdeeds and opines that his was 
the brightest period in the Umavi reign; holding that only 
Umar b. Abdul Aziz followed the way adopted by the pious 
khulafa. But he fails, curiously enough, to provide a 
convincing justification for the issue why he did changed 
the hereditary mulukiah into true khilafah. 
After this the author refers to the decline of Banu 
Umayyah and the establishment of Abbasid dynasty. Then he 
clearly states that the Abbasids also followed the Banu 
Umayyah in governmental affairs. He further says that the 
tribal, racial and parochial prejudices that appeared in the 
period of umavis were more strengthened in the period of 
the Abbasid dynasty. 
At the end the author discusses the division of the 
ummah into two types of leadership; political and religious 
leadership was separated from each other simply because of 
the decline in the standard and change of the character of 
the Islamic khilafah. The religious leadership was in the 
hands of the Ulama while political authority remained with 
the khulafa whereas in the pious khilafah both were enjoyed 
by the khulafa for they were leaders of religion and polity 
at the same time. 
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Maududi's thesis is not wholly correct, because 
religious leadership was vested in all the periods of 
Islamic history with the vunmah collectively and the khulafa 
only executed that authority; the same continued to operate 
in the Umavi and Abbasi periods also. In fact this is a 
very difficult and ticklish problem which needs an indepen-
dent study. However, it may suffice to say here that all 
the religious problems and issues were decided upon by the 
Sahabah in consultation with the khulafa and it was not the 
way round. 
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CHAPTER V 
DISCUSSION ON THE LAST CHAPTERS(SIXTH TO NINTH) OF MAUDUDI 
The author discusses this part of the book in four 
chapters. The first deals with the Origin and Causes of the 
theological and intellectual differences among the Muslims, 
establishing that these differences among Muslims started 
sprining up during the last years of Uthman's reign, leading 
to his murder; but they had not yet assumed the theological 
or philosophical proportions. He further states that the 
occurance of the battles of JamaKCamel) and Siffin, 
Arbitration and battle of Nahrwan raised the several 
questions with regard to the theoretical positions of the 
parties involved in these eventful happenings. 
Maududi is of the opinion that these questions led to 
the framing of certain opinions and justifications that were 
political in nature in the beginning but which gradually 
assumed the religious precepts. In order to provide a 
doctrinal support and theological foundations all the 
dissenting groups drew support from the Quran and the 
Sunnah. 
The author further states that the large number of 
sects and sub-sects that grew on the basis of these 
political differences had their roots in four main sects: 
the Shiah, the Khawarij, the Murjiah and the Mutazilah. 
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All the four sects based their theories on conflicting 
principles, opposing each other tooth and nail. Maududi 
admits that in the midst of these violently wrangling groups 
the overwhelming majority of Muslims always remained 
faithful to the orthodox principles and doctrines that were 
accredited as authoritative since the days of the Rightly-
guided khulafa. 
Critique 
On the whole the author's thesis is correct, but some 
inaccuracies have also crept in it, probably because of 
failure of proper analysing the causes and factors that were 
responsible for the political, theological and intellectual 
differences. 
He very conveniently traces the origin of political 
differences from the last years of the third khalifah, 
because that suits his thinking, but does not say a word 
about the groups who were primarily responsible for non-
Islamic precepts. One wonders why he ignored the role of 
Abdullah b. Saba and his party. 
Another serious shortcoming that mars his discussion 
is his partiality and one-sidedness. He puts all the blame 
on the Umavis and their supporters and ignores the real 
culprits. 
Maududi also fails to make a difference between the 
politico-theological differences of the Shiah and the 
Khawarij and the intellectual propositions of the Mutazilah 
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and the Murjiah. The latter were philosophical groups that 
may include among the ranks the Shiah or the Khawarij as 
well. 
Abu Hanifa and his achievements 
The second deals with the role of Imam Abu Hanifa 
(80/699 - 150/767), who vindicated the stand of the majority 
in these matters of violent divergences and presented it 
methodically in a compact doctrinal form. 
Describing the career and character of the Imam, his 
teachers and his principles, Maududi opines that Abu Hanifa 
was the first person to put down clearly in his famous work, 
al-Fiqh al-Akbar the Sunni point of view regarding matters 
of divergence viz-a-viz doctrines of the other sects, their 
contradictory opinions on certain vital issues that affected 
the constitution of Muslim Society, the laws of the Islamic 
state, the sources of Islamic Law, and the decisions adopted 
by the common consent in the early period. 
The author then dwells at some length on the questions 
of difference answered by Imam Abu Hanifa, such as the 
theoretical and religious position of the early khulafa, the 
issue of the afzaliyat (supermacy) of the Sahabah and their 
theological position, and the definition and concept of 
belief (Iman). With regard to the Khulafa-i Rashidin, the 
Imam is reported to have believed in the heirarchical order 
of the first four khulafa and their internally graded 
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supermacy accordingly, although he is reported to have 
entertained more respect, regard and affection for Ali, in 
preference to Uthman. The last point is based on the 
reports of Kardari; and on the basis of Ibn Abd al-Barr and 
Sarakhsi the author reports that not only Imam Abu Hanifa 
but Imam Malik and Yahya b. Said al-Qattan were of the view 
that both Ali and Uthman could not be preferred to each 
other; both were at par with each other. 
Both Maududi's interpretation and presentation are not 
correct; Kardari reports, though wrongly, that the Imam Abu 
Hanifa preferred and considered Ali superior to Uthman. If 
it was the opinion of the Imam and other Imams as quoted by 
Maududi it is not only against the Sunni belief, but also 
against the opinion of the Sahabah, and thus in contrast to 
the Hadith. The consensus view is that Uthman was superior 
to Ali. 
Abu Hanifa on state and khilafah 
In the eight chapter Maududi presents the views of 
Imam Abu Hanifa concerning the state and the khilafah which 
could be summarised as follows: 
1. His views on soverignty were identical with those 
which are generally known as basic views of Islam i.e. true 
soverignty belongs to Allah and His Prophet (p.b.u.h.); All 
the views of the Imam on this point were actually based on 
his concept of Islamic fiqh; they have nothing to do with 
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the political thought of the Imam, because he did not say 
anything in this matter. The author puts his own theory in 
the mouth of the Imam. 
2. That the khalifah should be chosen after due consulta-
tion with and concurrence of the knowledgble. Capture of 
power by force and its approval by the people under duress 
is not allowed in Islam. This conclusion is also based on 
al-Kardari. 
3. That the khalifah must be a just person; the cruel 
(zalim) and the corrupt (fasiq) cannot be a khalifah, judge, 
governor, pronouncer of legal verdict (Mufti) or arbiter. 
The author bases his views regarding this and other 
conditions of the khalifah on the discussion of al-Jassas 
and supports them by those of Sarakhsi, Zahabi and Makki. 
Infact, these views are based on the derivations of the 
author from a number of reports found in the above mentioned 
authorities, which may or may not be as such as presented by 
the author. 
Once again deriving from the discussion of Masudi, 
Maududi holds that the Imam in accordance with the consensus 
of the Sunnis held that the khalifah must be from Quraysh. 
On this point no clear cut opinion of the Imam is available. 
Similarly, Maududi not only deviates from his early opinion, 
but also holds that the Imam also believed that under 
circumstances, the khalifah could be selected/elected from 
Muslim groups other than the Quraysh. Apparently it is 
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paradoxial. Infact it is twisting of the facts and opinions 
according to his own wishes. 
4-6. Once again the author discusses the concepts of the 
bait al-mal as the divine trust, freedom of judiciary from 
the executive and freedom of expression and some other 
issues which he has already discussed in the third chapter 
as the characteristics of the khilafah. Needless to say 
that all these are modern concepts especially separation of 
judiciary from the executive, therefore, these are the 
personal opinions of the author himself which have been 
presented by him as the views of the Imam. 
7. Rise against the unjust government is one of the most 
tacklish problems of the Islamic polity. Of the divergent 
views on the subject, the Imam, as presented by Maududi, was 
of the opinion that in the beginning verbal criticism should 
be applied; if it does not work, then sword should be used, 
provided Lhat the desired change in the political structure 
is possible. The author supports the theoretical exposi-
tions of the Imam as presented by Jassas by the Imam's own 
behaviour regarding the rebellions of Zaid b. Ali, Muhammad 
b. Abdullah, popularly known as the Nafs-i zakiyah, and 
states that his view was not individualistic; it was in 
total confirmity of the other Imams and scholars. Both 
theoretical propositions and practices of the Imam are not 
presented properly by Kardari and other writers. Moreover, 
there are conflict between what he is reported to have held 
or preached and what he acted on. 
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Abu Yusuf and his Work 
In the last chapter of the book the author starts with 
the life of Imam Abu Yusuf and his works. Then he presents 
his views on the political matters and Islamic polity. 
The author further states that Abu Yusuf, being the 
chief justice of the Abbasid Khilafah, lays down the basic 
concepts of the state and related issues before the Khalifa 
Harun al-Rashid. With regard to the concept of government, 
he conceives that the khalifah is answerable not only to 
Allah, but also to the people. He discusses the duties of 
the khalifah; the duties of Muslims; calls the state 
exchequer a trust of Allah; propounds the principles of 
taxation; the rights of non-Muslim subjects in the Islamic 
state; the administration of lands etc. 
He also holds that the judiciary's primary function is 
to dispense justice; that personal lioerty of all the people 
is guaranteed in Islam, discussing the jail reforms. 
In the end the author evaluates the work of Imam Abu 
Yusuf and says that he provided a constitutional framework 
of Islamic state. The Imam's views are not confined to his 
book (Kitab al-Kharaj) only, but also found in other 
expositions, aiming to provide a theoretical view which 
could be put into practice. 
This book ends with several appendices which the 
author appended to his book. They are concerned with some 
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important discussions such as the adalat (upright) of the 
Sahabah, sources he utilised and some related issues with 
regard to earlier discussions of his book. 
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